-I- ._l.;"._,.l.r ¥ ¢

PN

DR. ABDUL-AZEEM BADAWI

Fr i . Tt
-\.I'.Ilk‘. .'\-. L & I'.'l,"

THE

CONCISE

PRESENTATION
OF THE

FIQH

OF THE SUNNAH AND THE NOBLE BOOK
a3l alillg aiadl ahs b jangl

-

Tn:.:i:ds'wrrn_r BY
JAMALL AL-DIN-M. ZARABOZO




IN THE NAME OF

ALLAH

THE ALL-COMPASSIONATE, ALL-MERCIFUL

The Concise Presentation of the

FIQH

Of the Sunnah and the Noble Book



Title: The Concise Presentation of the FIQH
of the Sunnah and the Noble Book

Author: Dr. Abdul-Azeem Badawi

English Edition 2 (2007)

Translated from the Arabic Edition 3 (2001)
Translator: Jamaal al-Din M. Zarabozo
Layout Design: IIPH, Riyadh, Saudi Arabia

Filming and Cover Designing: Samo Press Group



The Concise Presentation
of the

FIQH

Of the Sunnah and the Noble Book

yyell JLEgllg doull dea g8 yngll

Dr. Abdul-Azeem Badawi

Translated by
Jamaal al-Din M. Zarabozo

sollarlll SLGY dillall sl



Copyright © 2007 International Islamic Publishing House,
King Fahd National Library Cataloging-in-Publication Data

Badawi, Abdul Azeem
The Concise Presentation of the Figh of the Sunnah and the
Noble Book / Abdul-Azeem Badawi .- Riyadh, 2007

...p; ...cmM

ISBN Hard Cover: 9960-9827-8-5
ISBN Soft Cover: 9960-9827-9-3

1- Islamic figh ~ 2- Figh Sunnah I - Title
250 dc 1427/6000
1427/6001

ISBN Hard Cover: 9960-9827-8-5 Legal Deposit no. 1427/6000
ISBN Soft Cover: 9960-9827-9-3  Legal Deposit no. 1427/6001

All rights reserved. No part of this book may be reproduced or
transmitted in any form or by any means, electronic or
mechanical, including photocopying, recording, or by any
information storage and retrieval system, without written
permission from the Publisher.

International Islamic Publishing House (lIPH)
P.0.Box 55195 Riyadh 11534, Saudi Arabia
Tel: 966 1 4650818 — 4647213 — Fax: 4633489
E-Mail: iiph@iiph.com.sa — iiphsa@gmail.com
www.iiph.com.sa


mailto:iiph@iiph.com.sa
mailto:iiphsa@gmail.com
http://www.iiph.com.sa

Transliteration Chart

o

o &

t

h or t (when followed by

another Arabic word)

(,.

th

]

h

ARG

kh

d

dh

r

Z

S

sh




Transliteration Chart

33 dh
. <
¢ gh
- f
) q
4 k
J 1
¢ m
) n
a6 — a
3 w
s (as a long vowel) 00
R y
o (as a long vowecl) ee

[

bJ

(Omitted in nitial position)

- Fathah a
Kasrah 1
- > Dammah u
Shaddah Double letter
° Sukoon Absence of vowel




Symbols Directory

(4¢) : Subhdnahu wa Ta'dla — “The Exalted.”
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be upon him.”

(»&) : ‘Alayhis-Saldm — “May peace be upon him.”
(%) : Radia-Alldhu ‘Anhu — “May Allah be pleased with him.”

(«3,) : Radia-Alldhu ‘Anha — “May Allah be pleased with her.”






Introduction

By the Esteemed Shaykh Muhammad Safwat Noor ad-Deen

n the name of Allah. All praise be to Allah and the
blessings and peacc be upon the Messenger of Allah.

Bukhari and Muslim have recorded in their Saheehs from
Mu‘awiyah ibn Abu Sufiyan that the Messenger of Allah () stated,
“For whomever Allah wants good, He gives him understanding of
the faith.”

They also recorded from Abu Moosa al-Ash‘ari that the
Prophet (;:2) said. “The guidance and knowledge which Allah has
sent to me are like abundant rain faliing on a land. A part (of the land)
had fertile soil that absorbed the rainwater and sprouted vegetation
and a lot of grass. Other parts were hard, so they held (but did not
absorb) the rainwater. Allah made the people benefit from it so that
they drank. watered (their ammals), and cultivated (their fields). The
rain fell on another part. It was barren, so it neither held water nor
sprouted vegetation. These are the examples of whoever understood
the religion of Allah, and benefited from what Allah revealed to me,
by learning it and teaching it to others, and whoever did not pay
attention to it. (Thus), he (the latter) did not accept the guidance of
Allah with which I have been sent.
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To proceed:
Dear Reader,

“The character of the Messenger of Allah () was the
Qur’an,”! as his wife ‘A’ishah ( 4 ) described him. Another words,
he was a practical example and embodiment of the revelation. For
that reason, the Prophet (3¢) would tell the people, “Pray in the

manner that you have seen me praying.”?

During the pilgrimage, he said, “Take your rites of pilgrimage from
”3
me.

About the ablution, he stated, “Whoever makes ablution like this
ablution of mine...”*

On another occasion he said, “Don’t you have in me an example?””

The Lord of Power, Perfect is He, has stated:

§Indeed in the Messenger of Allah you have an excellent example to
follow for him who hopes in [the Meeting with] Allah and the Last
Day and remembers Allah much.» (Our’an 33: 21)

Therefore, it becomes incumbent upon every Muslim to learn what
the Prophet (;2) did with respect to his acts of worship and worldly
interactions such that he can emulate the Prophet (;i¢) — that is, in
fact, the religion of Islam.

' Saheeh al-Jimi’, no. 4811.

2 I'wd’ al-Ghaleel, no. 262.

* I''wa’ al-Ghaleel, no. 1074.

* Saheeh al-Jimi', no. 6175.

3 Mukhtasar Saheeh Muslim, no. 229.
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This concise work in your hands encompasses. in the briefest
manner, the proper manner of following the Prophet (3%) in acts of
worship, worldly dealings and other topics of figh. So that the soul of
the reader may be convinced to put these words into practice, the
author has beautified his words with proper evidence. The author,
may Allah reward him, was very careful to ensure that his evidences
were such that were accepted by the scholars of hadith. Hence, he
preseuts authentic and other accepted hadith. He refrains from that
which is defective because the religion of Allah is not in need of such
rejected reports.

Shaykh ‘Abdul ‘Adheem ibn Badawi has compi'ed with
briefness in wording the evidences that can satisty the truth seeker.
This book, albeit small in comparison with the larger works, has
combined together two books. First, ‘t is a book containing figh that
takes the hand of the reader and shows him what he should do.
Second, it is a book of hadith that d.splays the statements and actions
of the Prophet (34r). The combination of these two is a great blessing.
The book is sufficient for the one seeking to travel to Allah’s pleasure
and will also satisty the knowledge seekers thirst for knowledge.
Thus, it is a book that the people need. I hope that the reader will
ponder over it, starting with its introduction and not neglecting its
final words, while acting upon what it contains between these two.

I have read the book from its beginning to the end of the
section on the piigrimage and I have found that it is very simple and
straightforward, free of exhaustive differences of op:nions, easy for
the one who wishes to succeed by righteous deeds and wishes to
know the benefic:al knowledge. We ask Allah to bless the Noble
Shaykh by allowing him to continue to produce such beneficial
output and we ask that hi; knowledge be benefited from. We ask
Allah (4g) to grant him success. We also ask that every reader be
given the ability to act upon this work and be provided with purity of
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intention in statement and action, in both private and open deeds.

Written by the one in need of the forgiveness and pleasure of his
Lord,

Muhammad Safwat Noor ad-Deen

General President,
Ansar as-Sunnah al-Muhammadiyah,

Egypt



Author’s Introduction

GUerily, all praise is to Allah. We praise Him, seek His help
and seek His forgiveness. We seek refuge in Allah from the evils
within our souls and the harm of our deeds. Whomever Allah guides,
there is none to misguide. And whomever He sends astray, there is
none to guide. I bear witness that there is none worthy of worship
cxcept Allah alone, with no partner, and T bear witness that
Muhammad is His servant and Messenger

460 5% L9 B vs 48 5 B it 5 (e
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4O’ you who believe! Fear Allah as He should be feared and die not
except in a state ofiIslam [as Muslims] with complete submission to
Allah.p (Qur'an 3: 102)
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€0’ mankind! Be dutiful to your Lord. Who created you from a single
person [Adam], and from him He created his wife. and from them
both He created many men and women and fear Allah through
Whom you demand your mutual [rights], and [do not cut the relations
of] the kinship. Surely, Allah is Ever an All-Watcher over you.}

(Quran 4: i)
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€0’ you who believe! Keep your duty to Allah and fear Him, and
speak [always] the truth. He will direct you to do righteous good
deeds and will forgive you your sins. And whosoever obeys Allah
and His Messenger he has indeed achieved a great achievement.®

(Our'an 33: 70-71)

To proceed:

Verily, the truest speech is the book of Allah. The best
guidance is the guidance of Muhammad. The worst of matters are the
newly-invented ones. Every newly-invented matter is an innovation.
Every innovation is a misguidance and every misguidance is in the
Hell-fire.'

The knowledge of figh is one of the most virtuous and noble
fields of leaming. Through this knowledge, the acts of worship are
made sound — and this worship is the ultimate goal of the creation of
humankind, as Allah (<) has said,

8And 1 [Allah] created not the jinn and humans except they should
worship Me [Alone].» (Qur'an 51: 56)

The foundation of success is not achieved by the human except
by correcting his belief in monotheism and making it devoid of any

! This is known as khutbah al-hdjah by which the Prophet (:32) may begin his
sermons, lessons and admonitions. The great scholar Shaykh al-Albani has
written a beneficial treatise on this preamble.
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lonm of associating partners with Allah. However, the success is not
cowmpleted except by making one’s worship sound and making it, as
well, devoid of any form of innovation. The Prophet (;=) has stated
that the sign of Allah wanting good for a person is that he has
understanding of the faith. The Prophet (3) said, “For whomever

Allah wants good, He gives them understanding of the religion.””

“The greatness and nobility of this knowledge is beyond
description and mastering. This is so because it contains the rules
by which a Muslim acts and adheres in all of the deeds of his life
concerning him and his Lord. It also covers his acts between him
and the other humans. By it, the tie between the worship of his
l.ord in public and private is strengthened through actions of
purity, prayer, zakah, fasting and pilgrimage. By it, the banner of
Islam is spread and the light of the Qur’an is held high. This is via
the figh of jihad, battles, warfare, security, treaties and so forth.
By it, one seeks permissible wealth and sustenance and stays
distant from the sources of sin and harm. This is via the figh of
social interactions, such as buying, selling, options, interest,
money exchange and other similar acts concerning the financial
interactions among humans. It also includes rules for the wealth
used for religious functions, such as foundations, bequests and
other financial issues. It also covers the figh of inheritance by
which the wealth is distributed to its rightful owners in the most
just distribution and system of inheritance. Similarly, the
blessings of marital life and related laws are also found via this
knowledge. By this knowledge of figh, Islam protects the
nceessities of life via the criminal and penal laws. Thus, people
live in safety and security. Similar benefits accrue from the laws
related to food, animal slaughter, vows, oaths, judicial laws and

3ukhari, no. 3316; Muslim, no. 1037 and lbn M4jah, no. 220.
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principles by which justice, resolution of disputes, supporung of
rights and repelling of injustice are accomplished.””

For this and other reasons, the poet has said,

“If the possessor of knowledge *s not always honoured by his

knowledge

Then the people of figh are most deserving of b:ing honoured
How many perfumes give off a good odour but not like musk?
And how many birds fly but not like a hawk”

“All of points of Islamic law actually boil down to one view. This
is so even in the secondary issues, although there may be lots of
differences of opinion. This is also the case with respect to the
foundational issues. No other view would be feasible. The
evidences for this are numerous, including:

First, evidence from the Qur’an: For example, Allah (4g) says:

(AY U0 a))—.‘)
§... Had 1t been from other than Allah, they would surely have found

therein many contradictions.} (Qur’an 4: 82)

Here, Allah denies that there should be any contradiction. If there
was anything in the Qur’an that lead to two contradictory
conclusions, the words of tnis verse would certainly not be
truthful. Allah (4s) also says:

* From Abu Bakr Zayd’s introduction to at-Tagreeb li-Figh Ibn Qayyim al-
Jawziyah, vol.. 1, Pp. 6-7.
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§... [And] if you differ in anything among yourselves, refer it to Allah
and His Messenger, if you believe in Allah and in the Last Day. That
is better and more suitable for final determination.p (Qur an 4: 59)

This verse is explicit in indicating the removal of disputes and
differences of opinion. The disputants should take their issue to
the Shari‘ah, and this is to remove the difference of opinion. But
the difference of opinion cannot be removed except by referring it
to one source. If this one source also creates differences of
opinion, then it cannot be referred to to put an end to such
disputes. This would be fallacious. Another verse states:

[QKX] i g I 8)).‘-)

§And be not as those who divided and differed among themselves
after the clear proofs had come to them...} (Qur'an 3- 105)

The clear proofs make up the Shari‘ah. If it were not for the fact
that these clear proofs do not lead to differences and do not admit
to them at all, how would it be said, 4after the clear proofs had
come to themp. Otherwise, they would have the greatest excuse
for their differences of opinion. This is not the case. Hence, the
Shari‘ah has no contradictions to it.

The verses that censure division and differences and which order
rcturning to the Shari‘ah are many. All of them are definitive
concerning the fact that there is no contradiction in the Shari‘ah. It
1s all from one source and upon one view. Al-Mazani, the
companion of ash-Shafi‘i, stated, “Allah has censured division
and differences and has ordered, in circumstances of differences
ol opinion, to refer to the Book and the Sunnah.”

Sceond, the majority of the scholars of the Shari‘ah have affirmed
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that in the Qur’an and the Sunnah there are abrogated and
abrogating commands in general. They have warned about being
ignorant about them and making mistakes concerning them. It is
known that abrogation occurs between contradicting evidences
that cannot be reconciled at all. Otherwise, one would not be
abrogating and the other abrogated. If differences in the religion
were allowed. why would there be any benefit to affirming
abrogation, even wrthout a definitive text? In that case, there
would be no benefit in discussing such a topic because people
would be able to act upon both of the pieces of evidence
continually, based on the fact that divergence and difference of
opinion is a part of the faith. But all of that is fallacious by
consensus. This indicates that there is no room or basis for such
differences of opinion in the Shari‘ah. This is also the case with
every type of evidence for which there is a shade of conflict, such
as the general and the particular, the unrestricted and restricted
and so on. All of these principles would be demolished if such
differences would be allowed. Such is an improper view.

Third, if the Shari'ah did allow divergent conclusions then it
would mean that it would require the human to perform what is
beyond his means. This is so because if we assume two
conflicting pieces of evidence and we also assume that both of
them are requested by the Lawgiver, then the person is required to
perform, one, what both pieces of evidence demand or, two,
perform what one of them demands and not the other. Both of
these hypotheses are not sound. The first hypothesis would mean,
for example, that if the Shari‘ah says both “do” and “do not™ a
single act at a single time, he would be obliged to implement both
of these commands which would be impossible. The second
hypothesis is also false as it goes against the hypothesis [that both
of them are requested by the Lawgiver]. The same is true for the
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third hypothesis because both are demanded. Thus, only the first
is left and what has been previously stated has been confirmed.

Fourth, the legal theorists agree that in confirming the principle of
weighing which evidence is stronger when faced with two
contradictory pieces of evidence that cannot be reconciled. They
also agree that it is not sound to ignore one of the conflicting
pieces of evidence without determining which is stronger. To say
that contradictory views are acceptable in the Shari‘ah removes
this science of weighing between the evidences as there would be
no benefit to it and no need for it even with the assumption that
there are contradictions in the Shari‘ah. But that is not proper and
what the conclusion it leads to is also not sound.””

Therefore, I say, since all points of Islamic law actually boil
down to one view, in the primary issues as well as in the secondary
issues and even if there are lots of differences of opinion, | wished to
write a book on figh which would restrict itself to the strongest
opinion that are supported by the sound evidence. At the same time, I
follow the path of the people of ijtihdd and verification with in-depth
research, those who determine the reality and make clear the new
issues, providing for it various evidence from the light of the Prophet
(¢%z). They follow the Sunnah wherever it leads its followers,
providing for the people a great knowledge, built upon the most
guiding of principles.

This form of figh is what was passed on by the Companions of
the Prophet (zr) to those who followed them in goodness throughout
the generations. They then recorded the figh according to this noble
and sound methodology.”

" Ash-Shatibi, al-Muwdfagat, vol. 4, Pp. 118-122, with some abridgement.
This paragraph is based on what is found in the introduction to at-Tagreeb,
op cit.



Author s Introduction

I have enuitled by book The Concise Presentation of the Figh
of the Sunnah and the Noble Book.

I have arranged the book in the following order: purification,
prayer, fasting, zakah, pilgrimage, marriage, business transactions,
vows, food, bequests, inheritance, penal punishments, judicial
principles, jihad and slave emancipation.

The secret behind this ordering is: Allah has created humans to
worship Him alone and since the foundation of worship and the pillar
of the faith is the prayer, I began with it. However. I put purification
before it since it is a prerequisite of the prayer and the prerequisite
should come pi:or to that for which it 15 a prerequisite.

Since the fast is something that Allah especially rewards, as
stated in the had:th, I have connected it with the prayer. I put the fast
before the zakah i order to put the act of worship of the body before
act of worship related to wealth only, which ‘s the zakah. and the act
of worship of the body and the wealth, which is the pilgrimage. Since
marriage is the cause behind the existence ofithe worshippers, I have
made it the first topic after the acts of worship. I have followed this
with business transactions because those people that are the result of
marriage are continually buying and selling. It is customary for
people to swear and make oaths a lot while involved in business, so [
conjoined vows and oaths after business transactions to explain what
1s proper and ‘mproper concerning such swearing. I followed these
with food, bequests, irheritance and criminal punishment. Since it ‘s
the judiciary that usually distributes issues of inheritance and always
mmplements the fixed prescribed punishments — as it is not
permissible to establish the fixed prescribed punishments unless one
is the ruler or his representative — I followed those up with the book
on judicial principles.

Since Muslims are obl:ged, after estabiishing the religion of
Allah in themselves, to strive to establish the religion of Allah upon
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Allah’s earth and to call people to the worship ofi Allah, it normally
occurs in all times and places that there are people who try to block
the path of Allah and prevent the callers to Allah from propagating
Allah’s faith. Thus, I spoke about jihad and its rulings. Since the
present oficombatant slaves is sometimes a result of fighting, as they
are the prisoners ofi the disbelievers and polytheists, [ put slave
cmancipation after jihad in order to show that [slam encourages the
freeing of slaves and blesses the prisoners of the war with freedom.

The wisdom behind putting slave emancipation at the end of
this book, 7he Concise Presentation, is the hope that Allah will make
this deed a cause for emancipating me from the Hell-Fire, for verily
lle is the All-Powerful, the Oft-Forgiving.

By Allah, the Great, [ ask that | have been blessed with what is
correct, that He reward me for it and that He forgive me concerning
what it contains ofi mistakes.

I also ask Him to make the Muslims benefit from it.

And all praise and thanks are for Allah.

*Abdul ‘Adheem ibn Badawi






Chapter One — Purity

ogexically, the word takdrah means cleaning and being free
from impurity. As a technical term, it means lifting spiritual impurity
and removing physical impurity.'

Water and Its Various Categories

All water that falls from the sky or comes from the earth is
pure, as Allah (4g) has said:

NN - A PR Pas K
(EA 106 24 5y ) eé Laeb <G L2 or Ll ge
4... We send down purifying water from the sky.p (Qur'an 25: 48)

Also, the Prophet (3) said about the water in the ocean, “Its water is
pure and its (animals that have died) are permissible (to eat).”?
F'urthermore, the Prophet (i) also said about well water, *“Verily,
waler is pure and nothing makes it impure.””

Thus, it remains in a state of purity, even if someone pure
mixes with 1t, as long as it still constdered water. For example, the
P'rophet (3) told the women who were preparing his daughter for

' {l-Majmoo" Sharh al-Muhadhdhib, vol. 1, p. 79.

I his hadith is saheeh. See Nasir ad-Deen al-Albani, Saheeh al-Jami‘, no.
WM. Recorded by Malik, Abu Dawood, Tirmidhi, Ibn Majah and Nasa’i.
" I'lns hadith is saheeh. See Nasir ad-Deen al-Albani, al-I'rwd’ al-Ghaleel, no.
Il Recorded by Abu Dawood, Tirmidhi and Nasa’i.



Purity

burial, “Wash her three, five or more times, as you see fit. (Wash her)
with water [mixed with] lotus leaves and make the last onc with

camphor or with some camphor.”*

Water would not be considered impure, even ifi something
impure should mix with it, unless the impurity changes it quality.
This is based on the hadith of Abu Sa‘eed who narrated: “It was said
to the Messenger of Allah, ‘Shall we make ablution from the well of
Budhah. This is the well in which the filth of menstruating women,
dogs and putrid things were thrown.” The Prophet (i) replied,
“Verily, water is pure (and purifying) and nothing makes it impure.’ >

Impurities

In Arabic, the word for impurity is najasah (pl., najdsat). It
refers to everything that is repulsive to people ofisound nature. They
protect themselves from such things and they wash their garments
whenever such things fall upon them. Thus, such things include filth,
urine and so forth.®

4 Recorded by Bukhari and Muslim.

® This hadith is saheeh. See Nasir ad-Deen al-Albani, I'rwd’ al-Ghaleel, 14,
Recorded by Abu Dawood, Tirmidhi and Nasa'i. In Tuhfah al-Ahwadhi, vol. 1,
p. 204, al-Mubarakfoori wrote, “at-Teebi said, ‘The meaning of ‘(filth of) were
thrown’ is that the well was in a channel wherein the water flowed from some
of the lands where the Bedouins would camp. They would throw their garbage
on the steps of their households and the water flow would take it into the well.
The way the question was put made it seem like the people themselves would
throw such filth into the well due to a lack of piety. This is something a
Muslim would not do. How could anyone think that the best and most pious of
the generations would do something of that nature.” Such has been stated by
more than one scholar. It is the apparent, specific meaning of what occurred.”

S Ar-Rawdah an-Nadivah, vol. 1, p. 12.
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The principle ruling concerning any kind of matter is that of
permissibility and purity (That is, they are to be considered
permissible and pure unless proven otherwise). [f someone, therefore,
claims that an object is impure, then the burden of proof is upon him
1o bring forth some evidence for the impurity of that object. If he
does, his conclusion will be followed. If he is not able to bring forth
such proof or if he does not present an acceptable proof, then our
judgment will be according to the original principle and it being free
of any impurity.” Since declaring something to be impure is an
obligation that concerns all people, it is not permissible to make such
a declaration unless a proof has been established for it.

Those items for which there is proof that they are impure
mclude the following:

| and 2. Human urine and feces

As for feces, its impurity is proven by the hadith narrated by
Abu Hurayrah (.#; ) that the Messenger of Allah (i¢r) said, “If one of
you steps with his sandals into something filthy (al-adha), then dirt is
the purification for it.”® A4/-Adhd refers to everything that harms
someone, such as impure things, filth, rocks and thorns.’ Its meaning
m this particular hadith, though, as is clear, is impurities.

Concerning urine there is the hadith narrated by Anas (.%,) in
which a Bedouin was urinating in the mosque and the people got up
1o stop him. The Messenger of Allah (;x) then said, “Leave him and
do not cut him off (from his act).” Anas continued by narrating that
when he had finished urinating, the Prophet (xx) asked for a
container of water to pour over the urine.'®

b Suil al-Jarar, vol. 1, p. 31.
This hadith is saheeh. Recorded by Abu Dawood.
twn al-Ma'bood, vol. 2, p. 44.
" Recorded by Bukhari and Muslim.
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3. and 4. al-Madhi and al-Wadi

The madhi is a thin, clear, sticky fluid that is produced duriug
amorous stimulation but it does not come out like an ejaculation or
gush out and it also does not cause any type ofiexhaustion afterwards.
In fact, a person may not even realize that he has excreted it. It occurs
both for men and women.'' It is impure. Thus, the Prophet (i)
ordered that the private part should be washed due to it. “Ali ibn Abi
Talib stated, “T was a person who would have madhi come out often
but I was too shy to ask the Prophet (;%) about it, due to my
relationship with his daughter. Thus, I requested al-Miqdad ibn al-
Aswad to ask him. (He did) and the Prophet (=) said, ‘He should
wash his private part and make ablution.””'?

Al-Wads is a white, thick fluid that comes out after urination'>
(usually due to an infection or something of that nature). It is also
impure. Ibn ~Abbas stated, “(There is) semen, al-wadi and al-madhi.
As for semen, it is the thing due to which one must make ghusl. As
for al-wadi and al-madhi, he said, ‘Wash your private part or (he said
private parts) and make the ablution ke that for the prayer.’”14

5. Dung of animals that cannot be eaten

‘Abdullah ibn Mas‘ood said, “The Messenger of Allah (zz)
went to relieve himself and said, ‘Bring me three stones.” I brought
him two stones and a p:ece of dung. He took the two stones and
discarded the dung, sayiug, ‘It is filth.””'?

" An-Nawawi. Sharh Saheeh Muslim, vol. 3. p. 213.

' Recorded by Bukhari and Muslim. This is Muslim’s wording.

'3 As-Sayyid Sabiq, Figh as-Sunnah, vol. 1, p. 24.

' This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
190. Recorded by al-Bayhagqi.

!5 This hadith is sakeeh. See Nasir ad-Deen al-Albéni, Saheeh Ibn Majah, no.
253. With different wording it is recorded by Bukhan, Ibn Majah and Tirmidhi.
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6. Menstrual blood

Asma’ bint Abi Bakr stated that a woman came to the Prophet
(s%) and said, “We get menstrual blood on our clothing, so what
should we do?” He replied, “Rub it, then scratch it off with water and
then wet it and then (you can) pray in it.”'®

7. Dog saliva

Abu Hurayrah (.4, ) narrated that the Messenger of Allah (3x)
said, “The purifying of one of your bowls that a dog licked in is for it
to be washed seven times, the first time being with dirt.”!”

8. Carrion

This refers to the animal that has died without being
slaughtered in the legally sanctioned manner. The Prophet (3¢) said,
“If the pelt is tanned, it becomes pure.”"®

The exceptions for the skin or pelt of carrion being impure are
the following:

8.1. Dead fish and locusts are considered pure. This is based on the
hadith from Ibn ‘Umar who said that the Prophet (;2) said, “Two
types of dead animals and two types of blood have been made
permissible for us. The two dead animals are fish and locusts. The
two types of blood are the liver and the spleen.”"’

16

Recorded by Bukhan and Muslim. This is Muslim’s wording.

'"" This hadith is saheeh. See Nasir ad-Deen al-Albani, Saheeh al-Jami', no.
3933. It is recorded by Muslim.

"™ This hadith is saheeh. See Nasir ad-Deen al-Albani, Saheeh al-Jami', no.
S11. Recorded by Muslim and Abu Dawood.

Y This hadith is sakeeh. See Nasir ad-Deen al-Albani. Saheeh al-Jémi', no.
210. Recorded by Ahmad and al-Bayhaqi.
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8.2. Animals that do not have circulating blood in them, such as flies,
ants, bees and so on. Abu Hurayrah (., ) narrated that the Messenger
of Allah (gk) said, “If a fly falls into a bowl of yours, then immerse it
into it completely and then throw it out for in one of its wings is a
disease and in the other 1s the antidote.”?°

8.3. Bones, horns, nails, hairs and feathers of dead animals are all
pure based on the basic ruling of purity (unless there is proof
otherwise). Bukhari recorded, without a complete chain, that az-
Zuhri said about the bones of dead animals, such as an elephant and
others, “I have met some of the earlier scholars who use to use those
for combing or applying oil and they did not see any harm in that.”*’
Hamad said, “There is no harm conceming the feathers of the dead
animals.”

How to Clean Impurities

“The Lawgiver who has informed us of the impure items has also
informed us of the manner by which they are to be purified. Thus,
it is obligatory upon us to follow what He (4g) has stated and
fulfill His commands. Therefore, if it is narrated that something
should be washed until the color, smell or taste of the impurity no
longer persists, (this is how it must be purified). If it is narrated
that something is supposed to have water poured over it, sprinkled
with water, scrubbed, wiped over the earth (to be made pure) or
that by simply walking over the ground (it is made pure), then
such is how it is to be purified. One should also realize that water
is the basic agent to be used for purifying impurities, as the

‘% This hadith is sakeeh. See Nasir ad-Deen al-Albani, Sakeeh al-Jémi‘, no.
837. Recorded by Bukhari and Muslim.

2! Bukhari, vol. 1, p. 342.



The Concise Presentation of the Figh 29

Lawgiver has described it by saying, ‘Allah has createa water
purifying.”*> When the purifying agent is confirmed by the
Lawgiver, then no other choice should be made. If one does so,
then he is going from what is known to purify the object to
something concerning which it is not known if it will purify the
object. This is going against what is the sanctioned way.”?*

Based on this point, below are presented the sanctioned ways
of purifying specific impure objects or objects made impure:
. Purifying of animal skin by tanning it

Ibn ‘Abbas narrated that the Prophet (s) said, “Any pelt that

. 24
is tanned has been made pure.”

2. Purifying the bowl in which a dog has licked

Abu Hurayrah (.#; ) narrated that the Messenger of Allah (;2¢)
said, “The purifying of one of your bowls that a dog licked in is for it
to be washed seven times, the first time being with dirt.”%*

3. Purifying the garment which has had menstrual blood on it

Asma’ bint Abi Bakr (3%, ) stated that a woman came to the
Prophet (g=) and said, “We get menstrual blood on our clothing, so

Ash-Shawkani, as-Sail al-Jardr, vol. 1, p. 42. As for the statement, “Allah
has createa water purifying,” Ibn Hajar stated in ar-Talkhees, vol. 1. p. 14, 1
have not found 1t narrated in this fashion.” Actually, the hadith of: Abu Sa‘eed
was nentioned earlier, which states, “Verily, water is pure (and purifying) and
nothing makes it impure.”

' Ash-Shawkani, as-Sail al-Jardr, vol. 1, p. 47.
" “I'his hadith is saheeh. See Nasir ad-Deen al-Albani. Saheeh Sunan Ibn
Aliigah, no. 2907. Recorded by Ahmad, Tirmidhi aad 1bn Majah.

Tlus hadith is saheeh. See Nasir ad-Deen al-Albani, Saheeh al-Jami', no.

41 It is recorded by Muslim.
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what should we do?” He replied, “Rub it, then scratch it oft with
water and then wet it and then (you can) pray in it.”2¢

There is no harm if some traces of the blood are left after that.
Abu Hurayrah narrated that Khawlah bint Yasar said. “O’ Messenger
of Allah, I only own one garment and I (wear it) while menstruating.
(What should I do?)” He replied, “When you become pure (from
your menses), wash the place of the blood and then pray in it.” She
then said, “Even if us traces are not removed?” He replied, “The

water is sufficient for you and its traces will not harm you.”?’

4. Purifying the bottom of the woman's dress

An ex-slave of [braheem ibn ‘Abdur-Rahman ibn ‘Awf asked
Umm Salama (i;%, ), the wife of the Prophet (3), “1 am a woman who
lets her dress drag and [ walk in filthy places (so what should 1 do)?”
Umm Salamah said that the Prophet () replied, “What comes after
it purifies it.”?®
5. Purifying the garment upon which a
nursing baby boy has urinated

Abu as-Sambh, the servant of the Prophet, narrated that the

Prophet (i) said, “The urine of the baby girl is to be washed while
that of the baby boy °s to be sprinkled over.”%’

2¢ Recorded by Bukhari and Muslim. This is Muslim’s wording.

%7 This hadith is saheeh. See Nasir ad-Deen al-Albani. Saheeh Sunan Abi
Dawood, no. 351. Recorded by Abu Dawood, Ahmad and al-Bayhagqi.

¥ This hadith is saheeh. See Nasir ad-Deen al-Albani, Suheeh Ibn Mdjah, no.
430. Recorded by Malik. Abu Dawood, Tirmidhi and lbn Majah.

2% This hadith is saheeh. See Nasir ad-Deen al-Albani, Saheeh Sunan Nusd'i.
no. 293. Recorded by Abu Dawood and Nasa’i.
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6. Purifying the garment from al-Madhi

Sahl ibn Hunayf said, “I used to suffer a lot from having madhi
and used to wash a lot due to it. I mentioned that to the Messenger of
Allah (33) and he said, ‘It is sufficient for you to make ablution from
that.” | said, ‘“What should I do about what falls upon my clothing?’
He replied, It is sufficient for you to take a handful of water and wet

your clothing wherever you see any place on which it has fallen.’ *

7. Purification of the bottom of sandals

Abu Sa‘eed narrated that the Prophet (;¢) said, “When one of
you comes to the mosque, he should turn his sandals over and look at
them. If he finds any filth on them, he should wipe them on the
ground and then pray in them ™'

8. Purification of the ground and earth

Abu Hurayrah (.4, ) narrated that a Bedouin started to urinate
in the mosque. The people tried to get to him and the Prophet (s)
said to them, “Leave him and pour over his urine a large bowl or
container of water. Certainly, you have been sent to make things easy
and you have not been sent to make things difficult.”*? The Prophet

" This hadith is hasan, See Nasir ad-Deen al-Albani, Saheeh Ibn Mdjah, no.
409. Recorded by Abu Dawood, Tinmidhi and Ibn Majah.

" This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood, no.
60S. Recorded by Abu Dawood. (Translator’s note. This is what the author has
written but, in reality, the hadith with the above wording has been recorded by
Ahmad. Abu Dawood has the same meaning but different wording, simply
saying to wipe the shoes but not saying to wipe the shoes on the ground.)

"’ This hadith is saheeh. See Shaykh al-Albani, /'rwd’ al-Ghaleel, no. 1710.
Recorded by Bukhari and Nasa'i. Abu Dawood and Tirmidhi have lengthier
versions. (Translator’s note: Perhaps it should be noted that the Prophet’s
mosque was not carpeted nor did it have a roof. Hence, he urinated on the dirt
and ground.)
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ordered that to be done immediately in order to purify the grounds. If
he had left it until 't become dry and its remams disappeared, the
place would be considered pure. This conclusion is based on the
hadith of Ibn ‘Umar who said, “Dogs used to urnate and pass
through the mosque during the lifetime of the Prophet and they
would not pour water over it.”*

Sunan al-Fitra (The Natural Practices)

Abu Hurayrah (. ) narrated that the Messenger of Allah ()
said, “Five are from the natural practices: circumcision, shaving the
pubic hairs, plucking the armpit h-irs, clipping the nails and
trimming the moustache.”**

Zakariya narrated from Abu Za’idah on the authonty of
Mus‘ab ibn Shaybah from Talg ibn Habeeb from ‘Abdullih 1bn az-
Zubayr on the authority of ‘A’ishah (i4.) who said that the Messenger
of Allah () said, “Ten are from the natural pract:ces: trimming the
moustache, leaving the beard to grow, using the toothstick, (cleaning)
by putting water in the nose, clipping the nails, washing the knuckles
and finger joints, plucking the underarm hairs. shaving the pubic
hairs, using .water the clean the private part (after uzinaing).”
Zakariya then said, “Mus‘ab said, ‘I have forgotten the tenth. unless it
is rinsing one’s mouth.” **

33 This hadith is saheeh. See Shaykh al-Albni, Saheeh Sunan Abi Dawood.
no. 368. Recorded by Bukhan without its complete chain and recorded by Abu
Dawood.

34 Recorded by Bukhari, Muslim, Abu Dawood, Tirmidhi, Nasa’i and Ibn
Majah.

33 This hadith is hasan. See Shaykh al-Albani, Mukhtasar Saheeh Muslim.
Recorded by Muslim, Abu Dawood, Tirmidhi, Nasa’i and lbn Majah.



The Concise Presentation of the Figh 33

Circumcision

Circumcision is obligatory with respect to both men and
women as it is from the outward signs of Islam. The Prophet (3r) said
to a man who embraced Islam, “Cut off the hairs of (the time of)
unbelief and get circumcised.”*®

It is from the way of the Prophet Abraham (). Abu
Hurayrah () narrated that the Prophet () said, “Abraham was
circumcised after he had become eighty years old.”*” Allah said to
His prophet Muhammad (g):

2N k_/ s - % :: - - ‘1ot “ s 4
(VYT 2 el ;),,mé--- L"~:‘" ,._‘9‘,-3\5 e C-;'\ o G*L_jl, Loyl ¥
§Then, We have mspired you [Muhammad]: ‘Follow the religion of
Abraham, the pure monotheist...’p (Our’an 16: 123)

It is recommended that the circumcision take place on the
seventh day after the birth. Jabir narrated that the Prophet (s¢) had the
‘ugeeqah’® for al-Hasan and al-Husayn and he had them circumcised
on the seventh day (after their birth).>® Ibn ‘Abbas stated, “Seven are
Sunnah acts for the seventh day of a child’s life: naming the child,
circumcision...”*®  Although each of these hadith have some
weakness to it, they strengthen each other since they come from

' This hadith is hasan. See Shaykh al-Albani, Saheeh al-Jimi', no. 1251.
Recorded by Abu Dawood and al-Bayhagqi.

! Recorded by Bukhari and Muslim. (Translator’s Note: However, with the
wording quoted by the author, it was recorded by Ahmad.)

" (This refers to the slaughtering of one or two sheep after the birth of a
cild))

" Recorded by at-Tabarani in as-Sagheer. See Shaykh al-Albani, Tamdm al-
AMinnah, p. 68.

" Recorded by at-Tabarani in al-Awsat. See Shaykh al-Albani, Tamdm al-
Vlinah, p. 68.
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different sources and contain no narrators who are suspect with
respect to their integrity.*’

Leaving the Beard to Grow

Leaving the beard to grow is obligatory. Shaving it is
forbidden as it is changing the creation of Allah, which is an action of
Satan, as Allah (4g) has said:

N R, - v
(V18 el s, 40) % ) oo Copnlls o 2Ny o g

§... [Satan has said,] ‘Indeed T will order them to change the nature
created by Allah.”. b (Qur'an 4: 119)

By shaving the beard, one is impersonating women, while
“The Messenger of Allah (i) cursed the men who impersonate

,4
women.”*?

The Prophet (s¢) has ordered the beard to left to grow. His
order implies obligation, as is well-known. Abu Hurayrah (&)
narrated that the Messenger of Allah (.»:) said, “Cut the moustache
and leave the beard, being different from the Magians.”** Tbn ‘Umar
also narrated that the Prophet (3x¢) said, “Differ from the polytheists,
leave the beard to grow and trim the moustache.”**

4! Shaykh al-Albani, Tamdm al-Minnah, p. 68.

2 This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami‘, no. 5100.
Recorded by Bukhari and Tirmidhi.

43 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim, no.
181. Recorded by Muslim.

% Recorded by Bukhari and Muslim.
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The Toothstick

The use of the toothstick is a recommended act in general but
m certain circumstances it is given even greater emphasis and
preference. These are:

I. When making ablution: Abu Hurayrah (&) narrated that the
Prophet () said, “If it were not to be a hardship on my Nation, I
would order them to use the toothstick when making ablution.”*?

2. At the time of the prayer: Abu Hurayrah narrated that the Prophet
sand, “If it were not to be a hardship on my Nation, [ would order
them to use the toothstick at every prayer.”*

1. Upon reciting the Qur’an: ‘Ali said, “We were ordered to use the
loothstick.” He also said, “When the human stands to pray, an angel
comes to him and stands behind him, listening to the Qur’an and
coming closer to him. He continues to listen and come close to him
il he put his mouth upon (the person’s) mouth. He does not read a

verse except that it goes into the angel.”*’

1. Upon entering the house: Al-Miqdad ibn Shurayh narrated from
s 1ather who said, “I asked *A’ishah, ‘What did the Prophet do first
when he entered his house?’ She said, ‘Use the toothstick.” ”*®

5 Upon getting up at night: Hudhayfah said, “When the Messenger
ol Allah (g¢) would get up to perform the late night prayers, he would

" Ilus hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami, no. 5416.
Revonded by Ahmad.

" Recorded by Bukhari, Muslim, Tirmidhi and Nasa’i. However, Bukhari’s
watdmg s, “with every prayer.”

' llus hadith 1s saheeh due to supporting evidence. See Shaykh al-Albani,
Mlulat al-Ahadeeth as-Saheehah, no. 1213. Recorded by al-Bayhagqi.

" Alns weport is saheeh. See Shaykh al-Albani, Saheeh Sunan Ibn Mdjah, no.

"+ Recorded by Muslim, Abu Dawood, Ibn Majah and Nasa’i.
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clean his teeth with a toothstick.”*’

The Disapproval of Removing Gray Hairs

‘Amr ibn Shu‘ayb narrated from his father on the authority of
his grandfather that the Messenger of Allah (g¢) said, “Do not pluck
out gray hairs. No Muslim gets a gray hair in Islam except that it will
be a light for him on the Day of Resurrection.”>’

Dying gray hair with henna, katam®' or other plants
and the prohibition of dying them black

Abu Dharr narrated that the Prophet (3) said. “The best thing
to change these gray hairs is by henna and katam.”* In addition,
Abu Hurayrah narrated that the Messenger of Allah (g) said, “The
Jews and the Christians do not dye (their beards), so differ from
them.”>* Jabir also narrated that Abu Quhafah was brought to the
Prophet (s) on the day of the conquering of Makkah and his beard
was white from its gray hair. The Messenger of Allah (i) then said,
“Change this (color) but avoid black.”** Finally, Ibn ‘Abbas narrated

4% Recorded by Bukhari, Muslim, Abu Dawood and Nasi’i. This is Muslim’s
wording. The wording of the other three is, “When he would get up at might.”
5% This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami‘, no. 7463.
Recorded by Abu Dawood and Nasa’i.

51 [Katam refers to the leaves of a tree that commonly grows in Yemen,
having a black-reddish color to it. The technical name for the tree, according to
Ahmad Hasan, is mimosa flava. See Ahmad Hasan, trans., Sunan Abu Dawood
(Lahore, Pakistan: Sh. Muhammad Ashraf, 1984), vol. 3, p. 1168.] - Translator
32 This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami, no. 1546.
Recorded by Abu Dawood, Tiimidhi, Ibn Majah and Nasa’i.

>3 Recorded by Bukhari and Muslim.

54 This hadith is saheeh. See Shaykh al-Albani. Saheeh al-Jami‘ no. 4170.
Recorded by Muslim, Abu Dawood, Nasa’i and Ibn Majah.
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that the Messenger of Allah (g) also said, “At the end of time there
will be a people who will dye with black dye like the crops of doves
and they (therefore) will not smell the scent of Paradise.”>’

The Etiquette of Relieving Oneself

I. It is recommended for the one entering the bathroom to say, “In the
name of Allah. O’ Allah, I seek refuge in you from the male and
female devils.” This is based on the hadith from ‘Ali (.%,) who said
that the Prophet (#¢) said, “The barrier between the eyes of the jinn
and the private parts of humans when one of them enters the place to
relieve oneself is by saying, ‘In the name of Allah.’ ”°® Additionally,
Anas (&) stated, “When the Prophet (3¢) would enter the place to
relieve himself, he would say, ‘O’ Allah, I seek refuge in you from

the male and female devils.’ ">’

2. Upon leaving the place, it is recommended to say, “(I seek) Your
lorgiveness.” ‘A’ishah (c§,) said, “When the Prophet (3=) would
tcave from the place of relieving oneself he would say, *(I seek) Your

lorgiveness.” ”">®

}. It is also recommended to enter the place first with one’s left foot
and to step out first with one’s right foot. This is in keeping with the
principle of beginning noble things with the right and non-noble acts
with the left, for which there is a general evidence.*®

1Ins hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jdmi“ no. 8153.
Itecoded by Abu Dawood and Nasa’i.

Ihil. no. 3611. Recorded by Tirmidhi and Ibn Majah.

Ihis hadith is saheeh. Recorded by Bukhari, Muslim, Abu Dawood, lbn
ALajah, Tirmidhi and Nasa’i.

this hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami' no. 4714,
Recorded by Abu Dawood, Tirmidhi and Ibn Majah.

Ash Shawkani, as-Sail al-Jardr, vol. I, p. 64.
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4. In open spaces (such as the desert), it is recommended to go such a
distance that one is not seen. Jabir said, “We went with the Messenger
of Allah on a journey and whenever he wished to relieve himself, he
would go away until he could not be seen.”*

5. Itis also recommended that one not raise one’s clothing until one is
close to the ground. lbn ‘Umar said, “When the Prophet () wished
to relieve himself, he would not raise his garment until he was close
to the ground.”®’

6. It is not allowed to face or have one’s back to the giblah, either
while in the desert or n a building. Abu Ayyoob al-Ansari (:5)
narrated that the Prophet (wz) said, “If you go to relieve yourselves,
do not face or put your back to the giblah upon urinating or
defecating. Instead, face the East or the West.”*?

Abu Ayyoob stated, “When we came to ash-Sham, we found
the bathrooms within the buildings facing the giblah, so we would
turn ourselves away and ask Allah for forgiveness.”®?

7. It is forbidden to relieve oneself in the paths of the people or in the
places of shade. Abu Hurayrah (.&;) narrated that the Prophet (3-)
said, “Avoid the acts causing cursing.” They asked, “What are the
acts causing cursing, O’ Messenger of Allah?” He replied, “It is the
one who relieves himself in the paths of the people or in their places
of shade.”®*

®0 This hadith is saheeh. See Shaykh al-Albani, Saheek 1bn Mdjah, no. 268.
Recorded by Ibn Majah and Abu Dawood.

®' This hadith is sakeeh. See Shaykh al-Albani, Saheeh al-Jami', no. 4652.
Recorded by Abu Dawood. Also recorded by Tirmidhi from Anas.

2 'This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim, 109.
3 Recorded by Bukhari, Muslim and Tirmidhi.

% This hadith is saheeh. See Shaykh al-Albani, Sakeeh al-Jdmi‘, no. 110.
Recorded by Abu Dawood and, with a shightly different wording, Mushm.
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8. It is disiiked to urinate in one’s batning piace. Humayd al-Himeeri
said, “] met a man who accompanicd the Prophet (:) like Abu
Hurayrah accompanied him. And he said. “The Messenger of Allah
(32) prohibited that one should comb (our hair) daily or that one
should urinate in his bathing place.’ %

9. It is forbidden to urinate in stagnant water. Jabir (. ) narrated
from the Messenger of Allah (3i2) that, “He (i) prohibited urinating

in stagnaw water.”®

10. It is permissible to urinate while standing but to do so sitting is
preferred. Hudhayfah said, “I was with the Prophet (i) and he went
to the garbage dump of the people and urinated while standing. I
moved away and he said, ‘Come closer.” I came closer until I stood
behind hi: 1and he then made ablution and wiped over his slippers.”®’

We said that sitting is preferred because that was the Prophet’s
most common practice, In fact, ‘A’ishah (.2.) even said, “If someone
tells you that the Messenger of Allah (i) urinated while standing, do
not believe him. He would only urinate while sitting.”®® This
statement of hers does not negate what Hudhayfah said, as she was
reported what she had seen while Hudhayfah narrated what he saw. It
is known that one who affirms something takes precedence over one
who negates an act, as the first has some additional knowledge.

11, It is obligatory to keep clean of the urine. Ibn ‘Abbas narrated,
“The Prophet (;¢) passed by two graves (whose inhabitants) were
being punished. He said, ‘They are being punished but they are not

“ This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami‘, no. 322.
Recorded by Nasa’i and Abu Dawood.

“* This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami‘, no. 6814.
Recorded by Muslim and Nasa'i.

“! Recorded by Muslim, Bukhari, Tirmidhi, Nasa’i and lbn Majah.

“¥ This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jimi‘, no. 29.
Recorded by Nasa’t and Tirmidhi.
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being punished for a great matter. As for one of them, he did not keep
himself clean of his urine and, as for the other, he used to spread tales
among the people (to cause harm).”

12. The person should not hold his private part with his right hand
while urinating nor should he clean it with his right hand. Abu
Qatadah narrated that the Messenger of Allah () said, “When one
of you urinates, he is not to hold his private part with his right hand
and he should also not clean (his private part) with his right hand.””"

13. It is permissible to clean the private part with water, stone or
similar items. However, to use water is best. Anas (&) narrated,
“The Messenger of Allah (;2¢) would go to relieve himself and I and a
young boy would carry a leather waterskin of water and a spear and
he would wash his private part with water.””' ‘A’ishah (i ) narrated
that the Messenger of Allah (i¢) said, “If one of you goes to relieve
himself, he should take with him three stones and clean himself with
them, as those will suffice him.””?

14. 1t is not permissible to use less than three stones. Salman al-Farisi
(:8,) said: “It was said to him, “Your Prophet teaches you everything,
even how to defecate!” He replied, ‘Certainly. He has prohibited us
from faoing the giblah while defecating or urinating, from cleaning
the private parts with the right hand, from cleaning with less than

three stones and from cleaning by using dung or a bone.’””*

% Recorded by Bukhari, Muslim, Tirmidhi and Nasa’i.

This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami', no. 325.
Recorded, with this wording, by Ibn Majah. Bukhari, Muslim, Abu Dawood,
Tirmidhi and Nasa’i also all recorded it but with different wordings.

Recorded by Bukhari, Muslim and Nasa’i.

"% This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Nasd'i, no. 43.
Recorded by Nasd’i and Abu Dawood.

" This hadith is sakeeh. Sec Shaykh al-Albani, Saheeh al-Jimi', no. 255.
Recorded by Muslim, Tirmidhi, Abu Dawood. 1bn Méjah and Nasa’i.
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15. It is not allowed to wipe with bones or dung. Jabir said, “The
Messenger of Allah (z) prohibiting wiping with a bone or dung.”’*

Containers and Utensils

It is permissible to use all types of containers and utensils save
for gold and silver ones, as it is specifically forbidden to use them for
eating or drinking, while they may be used for other purposes.

Hudhayfah narrated that the Prophet () said, “Do not drink
from gold or silver containers and do not wear silk or brocade
garments as they are for them in this world and for you in the

75
llereafter.”

Umm Salamah narrated that the Messenger of Allah (y=) said,
“The one who drinks from a silver container only gargles into his
stomach the fire of Hell.”’® Recorded by Bukhari and Muslim;
however, another narration in Muslim states. “The one who eats or
drinks from a silver or gold container...” Muslim noted that none of
the narrators made any mention of eating or gold except in the
narration of 1bn Mus-hir. Shaykh al-Albani stated, “This additional
mlormation contradicts what has been narrated in a stronger form,
although 1t is correct in its meaning based on what can be derived
from the hadith. This is because eating and gold are greater and more
serious issues than drinking and silver, as is obvious.””’

" Yhis hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jimi’, no. 6827.
Kccorded by Muslim and Abu Dawood.
Recorded by Bukhari, Muslim, Tirmidhi, Abu Dawood, Ibn Majah (without
the mention of silk or brocade) and Nasa’i.
Recorded by Bukhari, Muslim and 1bn Majah.
Sthaykh al-Albani, /'rwd’ al-Ghaleel, vol. 1, p. 69.
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Purification for the Prayer

Ibn ‘Umar narrated that he heard the Prophet (3¢) say, “The
prayer is not accepted without purification.””® There are two forms
of such purification: purification by using water and purification by
using soil. As for the purification with water, it is either ablution
(wudoo ') or “bathing” (ghusl).

Ablution

Its characteristics

Humran, the ex-slave of ‘Uthman (g3 ), stated that ‘Uthman
called for a pitcher of water and he made ablution. He washed his
hands three times. Then he rinsed his mouth and inserted water into
his nose (and breathed it out). Then he washed his face three times.
Then he washed his right arm until the elbows three times. Then he
washed his left arm until his elbows three times. Then he wiped his
head. Then he washed his right foot until the ankles three times. Then
he did similarly with the left foot. He then said, “I saw the Messenger
of Allalt make ablution like this ablution of mine. The Messenger of
Allah (g%) then said, ‘Whoever makes ablution like this ablution of
mine and then stands and prays two units (rak ‘ahs) of prayer with no
other thoughts coming to his mind, then his previous sins will be
forgiven.”” Ibn Shihab added, “Our scholars would say that that is

the most complete form ofiablution one can make for the prayer.””®

" This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim, no.
104. Recorded by Muslim and Tirmidhi.
" Recorded by Bukhari, Muslim, Abu Dawood and Nasa’i.
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Conditions for the correctness of the ablution
1. The intenuon

The Prophet (wz) said, “Verily, all actions are based on
intention.”®® It is not sanctioned to actually state the intention, as
such has not been confirmed from the Prophet ().

2. Mentioning the Name ofi Allah

The Prophet (#z) said, “There is no prayer for the one who
does not have ablution and there is no ablution for one who did not

mention the name of Allah upon it.”*’

3. To perform the acts one after the other (without a lengthy break
between the different acts)

Khalid ibn Ma‘dan narrated: “The Prophet (%) saw a man
pray while there was a spot about the size of a coin on his foot that he
had not washed. So the Prophet (i) ordered him to repeat hic
ablution and prayer.”*?

The obligatory components of the ablution

l. and 2. Washing the face, this includes rinsing the mouth and the
nose

3. Washing the arms until the elbows"”

*0 Recorded by Bukhari, Muslim, Tirmidhi. Jbn Majah and Nasd’i.

*! This hadith is hasan. Recorded by Abu Dawood and lbn Mijah.

"2 This hadith 1s saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
no. 161. Recorded by Abu Dawood.

¥} Ash-Shafi‘ee wrote in al-Umm, vol. 1, p. 25, “It never suffices in washing
one’s arms unless one washes from the fingertips until the elbows. It will not
suffice unless one washes the top, bottom and sides of the hands, until both
are washed, not leaving any part of them. Even if a small part is left, it will
not suffice.”
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4. and 5. Wiping all of the head. And the ears are considered part of
the head (and are not considered part of the face while making
ablution)

6. Washing both feet until the ankles

Some of these are based on the Qur’anic verse:
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%O’ you who believe! When you intend to offer the prayer, wash your
faces and your arms up to the elbows, rub [by passing wet hands over]
your heads, and [wash] your feet up to the ankles... (Quran 5: 6)

Rimnsing the mouth and the nose are obligatory because, in the
Qur’an, Allah has ordered the washing of the face and it is confirmed
that the Prophet (;22) would always rinse the nose and mouth in every
ablution. Everyone who narrated and described how he made
ablution made mention of rinsing these two. It can be concluded that
the washing of the face ordered in the Qur’an includes rinsing the
mouth and nose.** Furthermore, the command to rinse these two are
also found in the following statements of the Prophet (). “When
one of you makes ablution, he should put water up his nose and then
blow it out.”®

“(In ablution,) you should put water well up your nose, unless you are
fasting.”®¢

8 Ash-Shawkani, as-Sail al-Jardr, vol. 1, p. 81.

85 This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami‘, no. 443.
Recorded by Abu Dawood and Nasa’i.

8 This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood.
no. 129 and 131. Recorded by Abu Dawood.
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“When you make ablution, rinse the mouth.”®’

Concerning the obligation of wiping the entire head. the
command for wiping in the Qur’an is actually ambiguous. Hence,
one turns to the Sunuah to explain it. It is confirmed in the Saheehs of
Bukhari and Muslim, as well as in other works, that the Prophet
wiped his entire head. This is evidence of the obligation of wiping the
entire head. Here, one might argue that in the hadith of al-
Mugheerah. 1t ;s narrated that the Prophet wiped over his forehead
only and his turban. The response to this is that the Prophet (3i)
wiped only over his forehead because he completed the rest of his
head by wiping over nis turban. And this is what we are saying. Thus,
in that hadith, there is no evidence for one simply to wipe over the
forehead or only part of the head without completing it by wiping
over the turban. *® The result is that it is obligatory to wipe the entire
head. The one wiping the head does this by wiping over his (entire)
head only or by wiping over his turban only or by wiping over his
head and turban. All of them are correct and confirmed.

As for the ears being considered from the head and therefore
obligatory to be wiped, it is based on the Prophet’s statement, “The
two ears are part of the head.”®

7. Running the fingers through the beard

Anas ibn Malik (.5 ) stated: When the Messenger of Allah
(¢) would make ablution, he would take a handful of water and put it
below his jaw and run his fingers through his beard. And he said,
*This is how my Lord has ordered me to do.’”*°

¥ Op. cit.

k8 Tafseer Ibn Katheer, vol. 2, p. 24, with some abridgement.

) This hadith is saheeh. See Shaykh al-Albani, Saheeh Ibn Mdjah, no. 357.
Recorded by Ibn Majah.

% This hadith is saheeh. See Shaykh al-Albani, / 'rwa’ al-Ghaleel, no. 92
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8: Washing between the fingers and the toes

The Prophet said, “Complete the ablution, run waters between
your fingers and toes, and put water well up your nose, unless you are
fasting.”"

The recommended (Sunan) acts related to ablution
1. Using the toothstick

Abu Hurayrah narrated that the Prophet (i) said, “If it were
not to be a hardship on my Nation, | would order them to use the
toothstick when making every ablution.”%?

2. Washing the hands three times at the beginning of the ablution

This is confirmed in the narration from ‘Uthman in which he
was describing the ablution of the Prophet (i), wherein he washed
his hands three times °°

3. Combining together the rinsing of the mouth and the nose three
times, each time with one handful of water

In the hadith of ‘Abdullah ibn Zayd in which he was teaching
the ablution of the Messenger of Allah (3%), he stated that the Prophet
(s=2) would rinse his mouth and nose from one handful of water and
he would do such rinsing three times.”*

=Recorded by Abu Dawood and al-Bayhagqi.

' This hadith is saheeh. Sec Shaykh al-Albani, Saheeh Sunan Abi Dawood,
nos. 129 and 131. Recorded by Abu Dawood.

92 This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jimi', no. 5416.
Recorded by Ahmad.

%3 Recorded by Bukhari, Muslim, Abu Dawood and Nasd’i.

% This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim, no.
125. Recorded by Muslim.
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4. To rinse extensively unless one is fasting

The Messenger of Allah (i¢) said, “(In ablution,) you should

put water well up your nose, unless you are fasting.”®?

5. Starting with the right before the left side

‘A’ishah (i4,) stated, “The Prophet (i¢z) would like to begin
with the right in putting on his shoes, combing his hair, acts of
purification and in all of his affairs.”®® Furthermore, in the hadith of
‘Uthman 1n which he described the ablution of the Prophet (3x), he
mentioned that he washed the right side first and then the left.”’

6. Rubbing the forearm

*Abdullah ibn Zayd narrated. “The Prophet (sz) was brought
two-thirds of a mudd’® of water and he started to rub his

forearms.””’

7. Washing each part three times

In the hadith of ‘Uthman (.45 ), he stated that the Prophet (;=)
washed each part three times. However, it is also verified that the
Prophet (;2) would wash each part only once or twice.'*

It is also recommended to sometimes wipe the head more than
once. This is because it has been authent cally narrated from ‘Uthman

%5 This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
nos. 129 and 131. Recorded by Abu Dawood.

" Recorded by Bukhari, Mushm and Nas'i.

"7 Recorded by Bukhari, Muslim, Abu Dawood and Nasa’i.

" A mudd is equivalent to what a person with average sized hands holds with
his hands cupped together.

% The chain of this hadith is saheeh. See Saheeh Ibn Khuzaymah, 1/62/118.
"9 This hadith is hasan sahceh. See Shaykh al-Albani, Saheeh Sunan Abi
Dawood, no. 124. Recorded by Bikhari from the hadith of ‘Abdullah ibn Zayd
and by Abu Dawood and Tirmidhi from the hadith of Abu Hurayrah.
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that he wiped his head three times and said, “I saw the Messenger of
Allah (3:) make ablution like this.”'°!

8. The proper order while making ablution

The Prophet (32z) would usually perfortn the ablution in the
known order. However, it has also been authentically narrated from
al-Miqdam ibn Ma‘ad Yakrib who said, “The Messenger of Allah
() was brought water and he made ablution. He washed his hands
three times and then rinsed his mouth and his nose three times and
then washed his face three times and then washed his forearms three
times and then wiped his head and his ears, the outside and inside of
them,”'0?

9. Supplications afterwards

The Prophet (sz) said, “None of you makes ablution and
completes the ablution properly and then says, ‘I bear witness that
there is none worthy of worship except Allah and that Muhammad is
the servant of Allah and His Messenger,” except that the eight gates
of Paradise will be opened for him and he enters from any he
wishes.”'*® Tirmidhi’s narration adds to say, “O’ Allah, make me
from those who repent and make me from those who purily
themselves. '

Abu Sa‘eed narrated that the Prophet (g¢) said, “Whoever
makes ablution and then says, ‘Perfect and exalted are you, O’ Allah,

"' This hadith is hasan saheeh. See Shaykh al-Albani, Saheeh Sunan Abi
Dawood, no. 101. Recorded by Abu Dawood.

" This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
no. 112. Recorded by Abu Dawood.

'®' This hadith is saheeh. See Shaykh al-Albani, Saheeh Mukhtasar Saheeh
Muslim, no. 143. Recorded by Muslim.

'%% This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Tirmidhi, no.
48. Recorded by Tirmidhi.
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and with Your praise. There is none worthy of worship except You. I
seek Your forgiveness and repent to you,” it will be written for him on
a white scroll and sealed with a seal that will not be broken until the
Day of Resurrection.”'?®

10. Performing two units (rak ‘ahs) of prayer afterwards

After explaining the manner of the Prophet’s ablution,
‘Uthméan said, “1 saw the Prophet () before ablution like this
ablution of mine. And the Prophet said. ‘Whoever makes ablution
like this ablution of mine and then stands and prays two units
(rak ‘ahs) of prayer with no other thoughts coming to his mind, then

his previous sins will be forgiven.””'%

Abu Hurayrah also narrated: “The Prophet (%) said to Bilal at
the time of the Moming Prayer, ‘Inform me of a deed you performed
in [slam concerning which you have the most hope for as I heard your
footsteps in front of me in Paradise.” He replied, ‘There 1s no deed
concerning which 1 am more hopeful except that I never purify
myself during the mght or day but that [ pray with that purification
whatever has been recorded for me to pray.””'%’

What negates the ablution

1. Whatever comes out of the private parts of urine, fetus or wind

Allah has said:

(5Ll oy (.. WU Ka St s

195 This hadith is saheeh. See Shaykh al-Albani, Saheeh at-Targheeb wa at-
Tarheeb, no. 22. Recorded by al-Hakim. Note that none of the reports
concerning making supphcations during the making of ablution are authentic.
106 pecorded by Bukhari, Muslim, Abu Dawood and Nasa’i.

197 Recorded by Bukhari and Muslim.
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g... If any of you comes from answering the call of nature.. }
(Qur’an 5: 6)

The Prophet (x¢) also said, “The prayer of whoever discharges
hadath not accepted until he performs ablution again.” A person
from Hadramawt asked, “What is hadath, Abu Hurayrah?” Abu
Hurayrah replied, “Passing wind with or without sound.” %%

This also includes the release of al-madhi and al-wadi from the
private parts. The following report was recorded earlier: Ibn ‘Abbas
stated, “(There is) semen, al-wadi and al-madhi. As for semen, it is
the thing due to which one must make ghus!. As for al-wadi and al-
madhi, he said, *Wash your private part or (he said private parts) and
make the ablution like that for the prayer.””'%°

2. A deep sleep

This is a sleep in which the person is left with no sense of
awareness, regardless if he is fully lying down or not. This point is
based on the hadith from Safwan ibn A’ssil who said, “The
Messenger of Allah (¢) ordered us to, while we were travelling, not
to remove our leather socks for three days and nights except in the
case of sexual defilement. But from defecation, urination and sleep
(we did not have to remove them)."'® Thus, the Prophet (i) made no
distinction between sleeping, urinating and defecating.

Furthermore, *Ali (4 ) narrated that the Messenger of Allah
(=) said, “The eye is the drawstring of the anus. So whoever sleeps

'0% Recorded, with various wording, by Bukhari, Muslim, Abu Dawood,

Tirmidhi, Ahmad and al-Bayhagi.

199 Saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood, no. 190.
Recorded by al-Bayhaqi.

"' This hadith is hasan. See Shaykh al-Albani, Saheeh Sunan Nasd'i, no. 123.
Recorded by Tirmidhi and Nasa’.
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»11 \What this hadith means 1s that when one is

awake, he is aware of any gas that he may pass and thus his being
awake is termed the drawstring concerning gassing.''?

must make ablution.

3. Losing consciousness due to intoxication or illness

This invalidates the ablution because the loss of awareness is
greater in this case than it is in sleep.

4. Touching one’s private part, without any barrier (such as a
garment), a touch of lust

The Prophet (i) said, “Whoever touches his private part
should then make ablution.”''®> The Prophet (i) also said (about
touching one’s private part), “Isn’t it just a part of you?" " It is just a
part of you if the touch does not contain any lust. In that case, it is just
like touching any other body part. However, if it is touched with lust,
then the touch is not similar to touching any other part of the body, as
the other parts are not usually touched with lust. And this is a matter
that can clearly be noted.''”

5. Eating camel’s meat

Al-Bara’ ibn ‘Azib narrated that the Messenger of Allah (i)
said, “Make ablution from camel meat and do not make ablution
from goat (or sheep) meat.”''® Jabir ibn Samurah also narrated: “A

""!' This hadith is hasan. Sce Shaykh al-Albani, Saheeh Ibn Mdjah, no. 386.
Recorded by Ibn Majah and Abu Dawood has something similar.

"2 Ash-Shawkéni, Nail al-Awtar, vol. 1, p. 242.

'3 This hadith is saheeh. See Shaykh al-Albani, Saheeh Ibn Mdjah, no. 388.
Recorded by Abu Dawood, Ibn Majah, Nasa’i and Tirmidhi. Some narrations
state, “He should not pray until he makes ablution.”

"'% This hadith is saheeh. See Shaykh al-Albani, Saheeh Ibn Mdjah, no. 392.
Recorded by Abu Dawood, Ibn Majah, Nasa’i and Tirmidhi.

''5 Shaykh al-Albani, Tamdm al-Minnah, p. 103.

"¢ This hadith is saheeh. See Shaykh al-Albani, Saheeh Ibn Mdjah, no. 401.=
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man asked the Messenger of Allah (i), ‘Shall I make ablution from
sheep’s meat?” He replied, ‘If you wish make ablution and if you do
not wish to do so, do not make ablution.” Then he asked, ‘Do I make
ablution from camel’s meat?’” He replied, ‘Yes, make ablution from
camel’s meat.” "'’

The Acts for Which Ablution is Required
(Or What is Forbidden for One not in a State of Ablution)

1. The prayer
Allah (4¢) has said:

(bt a))—-')

%0’ you who believe! When you intend to offer the prayer, wash your
faces and your hands [forearms] up to the elbows, rub [by passing
wet hands over] your heads, and [wash] your feet up to ankles...}

(Qur'an 5: 6)

And the Prophet (&) also said, “Allah does not accept a prayer
without purification.”!'®

2. Circumambulation of the House of Allah (Ka‘bah) in Makkah

The Prophet (3¢) said, “Circumambulation of the House is a

=Recorded by Abu Dawood, Tirmidhi and Ibn Majah.

"'7 This hadith is saheeh. See Shaykh al-Albani. Mukhtasar Saheeh Muslim,
no. 146. Recorded by Muslim.

12 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 104. Recorded by Muslim and Tirmidhi.



The Concise Presentation of the Figh 53

type of prayer except that Allah has permitted speaking during it.” 1o

The acts for which ablution is recommended
1. Mentioning the name of Allah

Al-Muhajir ibn Qunfudh narrated that he greeted the
Messenger of Allah (i) but the Prophet (::) did not respond to him
until he had made ablution. Then he said, “Nothing prevented me
from responding to you except that I disliked mentioning Allah
except while in a state of purification.”'?

2. Sleep

Al-Bara’ ibn ‘Azib narrated that the Prophet (iz) said: “When
you go to bed, perform ablution like you do for prayer. Then lie on
your right side and say (the following), ‘O’ Allah, I submit my soul to
You, I entrust all my affairs to You and 1 rely upon You for protection
out of hope and fear of You. There is neither resort nor safety but with
You. I believe in Your Book that You have revealed and in Your
Prophet that You have sent.” If you die that nignt, you will die with
fitrah (i.e., Islam). Make them (these words) the last you say (before

you sleep).”m

3 While in a state of sexual defilement

If a person in this state wishes to eat, drink, sleep or repeat the
act of sexual intercourse, it is recommended that he make ablution.
‘A’ishah (i3, ) said, “When the Messenger of Allah (;z) was sexually

"9 This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jimi‘, no. 3954.
Recorded by Tirmidhi.

120 This hadith is saheeh. See Shaykh al-Albani, Saheeh Ibn Mdjah, no. 280.
Recorded by Abu Dawood. Ibn Majah and Nas?’i, but in Nasa’i’s case it is
not narrated back to the Prophet (Blessings and peace of Allah be upon himj.
12! Recorded by Bukhari and Muslim.
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defiled and he wished to eat or drink, he would make ablution like the
ablution for the prayer.”'** Ammar ibn Yasir stated, “The Prophet
(z22) allowed the one who is sexually defiled who wished to eat, drink
or sleep to make ablution like the ablution for the prayer.”'?* In
addition, Abu Sa‘eed narrated that the Prophet () said, “If one of
you has (had intercourse) with his wife and wishes to repeat it, he
should make ablution.”"**

4. Before making ghus!/ (the complete bathing), regardless of whether
it be obligatory or recommended ghus!

‘A’ishah stated, “When the Messenger of Allah would bathe
from sexual defilement, he would begin by washing his hands and
then pour water from his right hand to his left and wash his private
parts and then make ablution like the ablution for the prayer.”'?®

5. (After) Eating what has been cooked over fire

Abu Hurayrah (:#;) narrated that he heard the Messenger of
Allah () say, “Make ablution from what the fire has touched (that
is, what has been cooked over a fire).” "2 This is interpreted to imply
recommendation due to the hadith of *Amr ibn Umayyah ad-Damari
who said, “I saw the Prophet (33) cut off a piece of the shoulder of a
sheep and eat from it. Then he was called to the prayer, he stood, put
down the knife and prayed without making ablution.”'?’

'22 This hadith is saheeh. See Shaykh al-Albani, Mukhiasar Saheeh Muslim,
no. 162. Recorded by Muslim, Nasa’i and Abu Dawood.

'23 This hadith is saheeh. Recorded by Abu Dawood.

'2% This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jém:" as-Sagheer,
no. 263. Recorded by Muslim, Abu Dawood, Tirmidhi, Nasa’i and Ibn Majah.
'25 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 155. Recorded by Muslim.

126 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 147. Recorded by Muslim and Nasa’i.

"7 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,=
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6. For every prayer

Buraydah said, “The Prophet used to make ablution for every
prayer. On the day of the Conquering of Makkah, he made ablution,
wiped over his socks and prayed the prayers with one ablution.
‘Umar then said to him, ‘O’ Messenger of Allah, you have done
something that you did not use to do.” He replied, ‘1 did 1t
intentionally, O’ Umar."”'?®

7. After every act of negating the ablution

This point is based on the hadith narrated by Abu Buraydah
who said: “One morning the Messenger of Allah (;¢) called Bilal and
said, ‘O’ Bilal, how is it that you were ahead of me in Paradise. |
entered Paradise last night and 1 heard your footsteps in front of me?’
Bilal replied, ‘O’ Messenger of Allah, I do not commit a sin except
that I pray two units (rak ‘ahs) of prayers and I never pass wind (or
any other such act that negates ablution) except that I make ablution
due to it.” The Messenger of Allah (3) then said, ‘It is due to these

two.’ 2129

8. Due to vomiting

Ma‘dan ibn Abu Talhah narrated from Abu ad-Darda’ who
stated, “The Messenger of Allah (g¢) vomited and broke his fast and
then made ablution. I met Thawban in the mosque of Damascus and
mentioned that to him and he said, ‘He told the truth. I poured the
water for him (for his ablution).’”'3°

=no. 148. Recorded by Muslim with this wording and by Bukhari.

'28 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 142, Recorded by Muslim, Abu Dawood, Tirmidhi and Nasa’i.

'29 This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jémi‘ as-Sagheer,
no. 7894. Recorded by Tirmidhi. (There is some abridgement to the original
wording of Tirmidhi.)

3% The chain of this hadith is saheeh. See Shaykh al-Albani, Tamdm al-=
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9. After carrying the deceased

The Prophet (3¢) said, “Whoever washes the deceased should
make the complete bathing (ghus/). And whoever carries him should
make ablution.”"?!

Wiping Over the “Leather Socks”

Imam an-Nawawi wrote in his commentary to Saheeh Muslim,
vol. 3, p. 164:

“Those whose opinions are respected in consensus all agree that it
is permissible to wipe over the leather socks while travelling or
non-travelling, regardless of whether it is out of need or not. Even
the woman who stays in her house or the cripple who cannot walk
is allowed to do so. Only the Shi‘tes and Kharijites reject this
concept but their opposing view need not be taken into
consideration. Al-Hasan al-Basn stated, ‘Seventy of the
Companions of the Messenger of Allah narrated to me that the
Messenger of Allah (z) used to wipe over his socks.””'3?

The best proof for the permissibility of this form of wiping is
what Muslim recorded from al-A*mash on the authority of lbraheem

=Minnah, p. 111. Recorded by Tirmidhi. It was also recorded by Abu Dawood
but without the mention of making ablution.

! This hadith is saheeh. See Shaykh al-Albani, a/-Jandiz, p. 53. Recorded by
Ahmad, Ibn Hibban and al-Bayhaqi. Tirmidhi has a similar meaning, “The
apparent meaning implies obligation. However, we do not come to this
conclusion due to the hadith of Ibn *Abbas in which the Prophet has said, ‘If
you wash the dead, you do not have to make ghus/ for your deceased are not
impure. It is sufficient for you to wash your hands." This was recorded by al-
Hakim and al-Bayhaqi.” This is a slightly abridged quote from Shaykh al-
Albani, Ahkdm al-Jand’iz, p. 53.

132 Ap-Nawawi, Sharh Saheeh Muslim, vol. 3, p. 164.
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from Hamam who said, “Jareer urinated and then he wiped over his
leather socks. It was said to him, ‘Do you do that?’ He replied, ‘Yes. |
saw the Messenger ofi Allah (i) urinate and then make ablution and
wipe over his leather socks.”” Al-A‘mash added, “ibraheem liked
that hadith because Jareer embraced Islam after the revelation ofi
Soorah al-Mé idah.”'®

An-Nawawi wrote,

“Its meaning is that Allah has said in Soorah al-Ma 'idah (verse
6), ‘Wash your faces and your forearms up to the elbows, rub (by
passing wet hands over) your heads, and (wash) your feet up to
ankles, and, therefore. ifiJareer’s Islam would have been before
the revelation ofi al-Md idah, it could be understood that his
hadith concerning wiping the socks was abrogated by the verse in
al-Mad’idah. Since his embracing ofilslam was after that fact, we
know that his hadith is to be acted upon and it clarifies that the
verse applies to the one who is not wiping. Thus. the Sunnah here
particularizes the verse. And Allah alone knows best.”'**

The conditions for wiping over leather socks

The permissibility ofiwipmg over socks is conditioned by the
fact that one has put on the socks while in a state ofi purity. Al-
Mugheerah ibn Shu‘bah said, “We were with the Prophet (3¢) one
night while travelling. I poured water for him from a container and he
washed his face and arms and wiped his head and then I moved to
remove his leather socks and he said, ‘Leave them for I put them on
while they (the feet) were in a state ofi purity.” Then he wiped over

them 95135

"33 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 136. Recorded by Muslim and Tirmidhi.

¥ An-Nawawi, Sharh Saheeh Muslim, vol. 3, p. 164.

13 Recorded by Bukhari, Muslim and Abu Dawood.
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The length of time in which one can simply wipe

‘Ali ibn Abi Talib (.3 ) stated (about wiping over the socks),
“The Messenger of Allah (j) set the limit of three days and nights
for the traveller and one day and night for the resident (non-travelling
person).” 3¢

What is to be wiped and the manner of wiping

The portion to be wiped is the top of the socks. ‘Ali ibn Abi
Talib (.4 ) said, “If the religion were built upon personal opinion, it
would be considered more correct to wipe the bottom of the socks
instead of the top of the socks. But | saw the Messenger of Allah (: x)

wipe over the top of the socks.”'*’

What is obligatory concerning the manner of wiping is
anything that meets the definition of the word “wiping”.

Wiping over non-leather socks (such as
woollen socks) and sandals or shoes

In the same way that it is permissible to wipe over leather
socks, it is also permissible to wipe over woollen socks or shows. Al-
Mugheerah ibn Shu‘bah stated, “The Prophet (:z) made ablution and
wiped over the leather socks and sandals.”'?8

‘Ubayd ibn Jurayj said, “It was said to Ibn ‘Umar, ‘We have
seen you do something that we have not seen anyone other than you
do.” He asked, *What is that?’ They said, ‘We have seen you where

136 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 139. Recorded by Muslim and Nasa’i.

'37 This hadith is saheeh. See Shaykh al-Albani, /'*wd" al-Ghaleel, no. 103.
Recorded by Abu Dawood.

3% This hadith is saheeh. See Shaykh al-Albani, /’rwd’ al-Ghaleel, no. 101.
Recorded by Abu Dawood, Tirmidhi and Ibn Majah.
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these tanned sandals.’ He replied, ‘I saw the Messenger of Allah (g¢)
wear them and make ablution with them on and wipe over them.””*!3°

What Invalidates the Wiping

The wiping. is invalidated by one of three things

1. The time period has come to an end, this is because it is known that
there is a time limit and it is not permissible to exceed the determined
amount.

2. Sexual defilement

This point is based on the hadith from Safwan ibn Assal who
said, “The Messenger of Allah (3%) ordered us to, while we were
travelling, not to remove our leather socks for three days and mights
except in the case of sexual defilement. But from defecation,
urination and sleep (we did not have to remove them).”'*"

3. Removing what has been wiped over from the feet

[f one removes what has been wiped over and then (negates the
ablution and) wears them again, one would not have put them on
while the feet were still in a state of purity.

Note: The ending of the time period and removing what has been
wiped over only negate the act of wiping. It is no longer permissible
to wipe until one makes ablution, washes the feet and then wears the
article again. However, if the person remamned in a state of purity
when he removed the article of clothing or when the period came to
an end, he remains in his state of purity and can continue to pray as

139 [This hadith is sakeeh according to Shaykh al-Albani. It is recorded by
Nasa’i and others. See Shaykh al-Albani, Saheeh Sunan Nasd'i.] - Translator
'4® This hadith is hasan. See Shaykh al-Albani, Saheeh Sunan Nasa'i, no. 123.
Recorded by Tirmidhi and Nasa’i.
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long as he wills until he does something to invalidate his ablution.

A Second Note: If someone wears two sets of socks and wipes over
both of them and then removes the upper pair after wiping over them,
it is permissible for him to continue during the set time period to wipe
over his lower socks, because he had entered into them while his feet
were in a state of purity. However, if he is wearing just one pair and
wipes over them and then puts on another pair, he cannot wipe over
them as he did not meet the condition of wearing them while in a state
of purity.'*'

The Complete Bathing (Ghusl)

What makes the ghusl obligatory

1. The ejaculation of semen, regardless of whether one is awake or
asleep

The Prophet (3¢) said, “The liquid (that is, the ghusl) is due to
the liquid (that is, the semen).” 142 Umm Salamah narrated that Umm
Sulaym said, “O’ Messenger of Allah! Allah does not shy away from
the truth. Does the woman have to make ghus/ if she has a wet
dream?™ He replied, “Yes, if she sees the liquid.”'*?

When one is awake, as opposed to when one is sleeping, the
emerging of the semen has to be due to lust for it to require ghus!l. The
Prophet () said, “If the liquid is ejaculated, one must make ghus!/
due to sexual defilement. If it was not ejaculated, there is no
ghusl.”'** Ash-Shawkani stated, “Hadhaf (the word used in the

'“! This is what Shaykh al-Albani has informed me.

'“Z This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 151. Recorded by Muslim and Abu Dawood.

'43 Recorded by Bukhari, Muslim and Tirmidhi.

144 The chain is hasan saheeh. See Shaykh al-Albani, I'rwd’ al-Ghaleel, vol.=
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hadith) means to shoot and this will only occur if there is lust
involved. Thus the author (of the book ash-Shawkéani was
commenting upon) has said, ‘If the semen is emitted not out of lust,
such as due to illness or a malady (causing dripping of urine), then it
is not obligatory to make ghusl.’”'*

If someone experiences a wet dream but sees no fluids, then
ghusl 1s not obligatory. However, if one finds the fluids but does not
recall the wet dream, it is obligatory to make ghus!. *A’ishah (i3,)
said, “The Messenger of Allah (y#) was asked about a man who
found wetness but did not recall experiencing a wet dream. The
Prophet stated, ‘He must make ghus/.” Then he was asked about a
man who experienced such a dream but found no fluids and he said,
‘Ghusl is not obligatory upon him.> >4

2. Sexual intercourse even if one does not ejaculate

Abu Hurayrah (&) reported that the Prophet (3¢) said, “If one
places himself between her four parts (that is, thighs of his wife) and
has intercourse with her, then ghus/ is obligatory whether or not he

ejaculated.” '’

3. A non-Muslim embracing Islam

Qays ibn ‘Asm stated that when he embraced Islam, the

Prophet (3z) ordered him to make ghus/ with water and lotus

leaves.'*?

=1, p. 162. Recorded by Ahmad.

145 Ash-Shawkani, Nail al-Awtdr, vol. 1, p. 275.

" This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
no. 216. Recorded by Tirmidhi and Abu Dawood.

"7 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 152. Recorded by Muslim.

"“¥ This hadith is saheeh. See Shaykh al-Albani, /'*wd’ al-Ghaleel, no. 128.
Recorded by Nasa’i, Tirmidhi and Abu Dawood.
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4. When the mcnses and post-partum bleeding come to an end

‘A’ishah (4%,) narrated that the Prophet (32) said to Fatimah
bint Abi Hubaysh, “When the menses come upon you, leave the
prayers. And when the (menses) leave you, then make ghusl.” *°
Post-partum bleeding carries the same ruling as menstruation in this
manner according to the consensus of the scholars.

5. On Fridays

Abu Sa‘eed al-Khudri narrated that the Prophet (s) said,
“Ghusl on the day of Friday is obligatory on every post-pubcrty
(person).”*™°

The essential components of the ghus!

1. The intention

The Prophet (gx) said, “Verily, all actions are based on
intention.”"”!

2. Reaching the entire body with watcr.

The preferred way to perform the ghusl

‘A’ishah said, “When the Prophet (s4) would perform ghus!
becausc of sexual defilement, he used to begin by washing his hands.
Then he would pour water from his right hand to his left and wash his
private part. He would then perfor the ablution of the prayer. Then
he would take some water and put his fingers down to the roots of his
hair. When he saw that he fulfilled that part, he would pour three

199 Recorded by Bukhari, Muslim, Abu Dawood. Tirmidhi and Nasa’i. Other
than Bukhari. they have, “"And wash the blood from you.”

%% Recorded by Bukhari, Muslim, Abu Dawood, Nasa'i and Ibn M#jah.
! Recorded by Bukhari, Muslim, Tirmidhi, Ibn Majah and Nasa’i.
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handfuls of water over his head using both hands. (Finally} he would
pour water over all his body and then was his feet.”'>-

Note: It is not required for a woman to unbraid her hair when she
makes ghus/ due to sexual defilement. [towcver, she must duc so
when making ghus/ after her menses. Umm Salamah said, “0O’
Messenger of Allah! I am a woman with tightly braided hair on my
head, do I need to undo them for making the ghus! due to scxual
defilement?” llc replied, “No, it will be sufficient for you (o pour
three handfuls of water over your head and then pour water over

yourself and you will be purified.”'"*

‘A’ishah narrated that Asma’ asked the Prophet (=) about the
ghusl atter the menses. He replied. “She should take her water mixed
with lote-tree Icaves and purify herself well with it and then pour
water over her head, and rub it in well until it reaches the roots of her
hair. Then she should pour water over herself. Then she should take a
piece of cotton with musk on it and purify herself with it.”” Asma’
asked, “How shall she purify herself with it?” He said, “Exalted by
Allah, she should purify herself with it.” ‘A’ishah then kind of
whispered to her, “She should apply it to the traces of blood.” She
{Asma’) then asked him about ghus! duc to sexual defilement. He
replied, “She should take water and purify herself well with it or
complete the purification and then pour water over her head and rub it
in till it reaches the roots of her hair and then pour water over
herself.”

This hadith is explicit in demonstrating that the ghus/ of the woman
afler mensces differs from that due to sexual defilement. In one case,
the Prophet (3) emphasized that the woman must rub vigorously and

** Recorded by Bukhari and Muslim.
' This hadith is saheeh. See Shaykh al-Albani, I'rwi ' al-Ghaleel, no. 136.
Recorded by Muslim, Abu Dawood, Nasad’i, Tirmidhi and lbn Majah.
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purify herself in way that was not emphasized while describing the
ghusl due to sexual intercoursc. Similarly, the hadith of Umm
Salamah is evidence that it is not obligatory to unbraid one’s hair for
the ghus! due to sexual defilement.'** The basic ruling would be for
her to undo her braids in order to ensure that the water reaches what is
below them. However, she is excused from doing so due to the
number of times she would have to do that and the hardship that she
would cncounter, as opposed to the case of the ghus! after the menses
which occurs only once in a month.'®

Note: It is permissible for a husband and wife to perform the ghus!
together in one place, wherein one can sce the private parts of the
other. ‘A’ishah said, “I would make ghus! with the Messenger of
Allah () from one bowl while were both sexually defiled.”!>*

Occasions in which it is recommended to make ghtsl
1. Performing ghus! for every separate act of sexual intercourse

Abu Rafi* narrated that the Prophet (3%) would visit his
different wives during one night and make ghus! for cach one. Abu
Rafi* said to him, “O’ Messenger of Allah, can’t you just make it
onc?” He replied, “This is purer, better and more purifying.”!’

)7

2. Performing ghus! for every prayer by the woman who is

mustahidah'>®

She can perform ghus! for every prayer or for the Noon and
Afternoon prayers together with one ghus!/ and the Sunset and Night

3% Ct., Ibn al-Qayyim, Tahdheeb Sunan Abi Dawood, vol. 1, Pp. 166-167.
155 11
Ibid.
1%¢ Recorded by Bukhari, Muslim and Nasd’i.
1> “Fhis hadith is hasan. See Shaykh al-Albani. Suheeh Sunan Ibn Mijak, no.
480. Recorded by Abu Dawood and Ibn Majah.

5 . i . . .
13 This is where a woman sutters trom metrorrhagia or uterine hemorrhaging,=
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prayer with one ghus!/ and the Morning prayer with another ghus!.
This is based on the report from ‘A’ishah (1%, ) who said, “Umm
Habeebah had continuous bleeding during the time of the Messenger
of Allah (g£) and he ordered her to make ghus/ for every prayer.” ">
In another narration, she stated, “A woman had continuous bleeding
during the time of the Prophet (:%z) and he ordered her to pray the
Afternoon prayer earlier while delaying the Noon prayer and to
perform one ghus! for the both of them. (He also ordered that she)
delay the Sunset prayer and pray the Night prayer earlier and make
one ghus! for the both of them. (He also ordered that she) make one
ghusl for the Morning prayer.”'™

3. Performing ghus/ after being unconscious

‘A’ishah said, “(In his last days), the Prophet (iz) became
grievously ill. He asked whether the people had performed the prayer.
We replied, ‘No, Messenger of Allah. They are waiting for you.” He
said, ‘Put water in the tub for me.”” *A’ishah added, “We did so. He
made ghus! and tried to stand up, but he fainted. When he recovered,
he again asked whether the people had performed the prayer. We
said, ‘No, they are waiting for you, Messenger of Allah.” 1{e again
said, ‘Put water in the tub for me.” He sat down, made ghws!, and tried
to stand up, but he fainted again. Then he recovered and asked, ‘Have
the people performed the prayer?” We replied, ‘No, they are waiting
for you, Messenger of Allah.” He said, ‘Put water in the tub for me.’
He sat down, made ghus/, and tned to stand up, but he fainted. Then
he recovered and asked, *Have the people performed the prayer?” We

a condition where the woman has a continual blood flow not related to
nienstruation. )
') This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
na. 269. Recorded by Abu Dawood.
'Y This hadith is seheech. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
no. 273. Recorded by Abu Dawood and Nasa'l.
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replied, *No, they are waiting for you, Messenger of Allah.”” In the
remainder of the hadith, he sends for Abu Bakr (.4) to lcad the

prayer, !

4. Performing ghus! after burying a polytheist

‘Ali ibn Abi Talib (&) narrated that he came to the Prophet
(522) and said, “Abu Tilib has passed away.” The Prophet (3) told
him, “Go and bury him.” “Ali then said that he did so and when he
camec back to the Prophet (), the Prophet told him, “Perform
ghusl 162

5. Performing ghusl tor the two "Eids and the Day of ‘Arafah

Al-Bayhaqi recorded from ash-Shafi‘ce on the authornity of
Zadan who said, A man asked *Ali about g/us/ and he said, ‘Make
ghusl every day if you wish.” The man replied, ‘No, 1 am talking
about the washing that is a (virtuous) ghusl.’ *Ali then told him,
‘(That is) on Friday, thc Day of *Arafah, the "£id ofithe Sacrifice and
the ‘£id of thc Breaking of the Fast.””

6. Performing ghusi due to washing a deccased person

The Prophet (3:z) said, “Whoever washes the deceased should
make ghusl.”"’~‘

7. Performing ghus/ in order to enter the inviotable state of the Major
Pilgrimage (Hajj) or the Minor Pilgrimage (‘Umrah)

Zayd ibn Thabit (may Allah be pleased with him) stated that he
saw the Messenger of Allah () remove any sewn gaments for his

Y1 Recorded by Bukhari and Muslim.

'%? The chain of this report is saheeh. Sce Shaykh al-Albani, al-Jand iz, p.

134, Recorded by Nasa'i and Abu Dawood.
8 This hadith is sahech. Sce Shaykh al-Albani, Saheeh Jbn Majah. no. 1195.
Recorded by Ibn Mijah.
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inviolable state and make ghus!/ for such.'®*
8. Performing ghus! prior to entering Makkah

It is narrated that Ibn ‘Umar would not enter Makkah unless he
would spend the night at Dhu Tuwa until the moring and then make
ghus{ and then enter Makkah during the daytime. He narrated that the
Prophet (:) had done that.'®’

Purification with the Use of Soil
{(Tayammum or “Dry Purification )

The proof for its validity
Allah (4z) says:

(::.;;])IJDU\UA(&MJ"J’ T}““&)‘Gﬂ/r”—(d‘)

,_(:.\,'s, NSRSt R TINA A R (A PA A ;L_;gn
4
Crotaaaladl 55 50) ELCPREE :_4.‘

wBut if you are ill or on a joumey or any of you comes {rom
answering the call of nature, or you have been in contact with women
li.c. sexual intercourse] and you find no water. then perform
tavammum with clean earth and rub therewith your faces and
hands...p (Qur'an 5: 6)

The Prophet (3) also said. “The pure ground is the ablution
for the Muslim even if he does not find water for ten years.”'

'“* This hadith is hasan. See Shaykh al-Albani, /' rwd’ al-Ghaleel, no. 149.
Recorded by Timidhi.

"> Recorded by Bukhari, Muslim (and this is his wording), Abu Dawood and
‘Hirmidh.

“" This hadith is saheeh. See Shaykh al-Albani, Saheeh Suran Abi Dawood,~
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The causes that make. it permissible

Tayammum is permissible when one is not able to use watcr,
due to its being unavailable or out fear that using it would be harmful
due to an illness in the body or extreme cold.

‘Imran ibn Husayn (.,) said, “We were with the Messenger
of Allah () on a journcy and he led the people in prayer while there
was a man who did not join the peoplc. The Prophcet said, ‘What
prevented you from praying with the people?” He said, ‘I became
sexually defiled and there is no water.” The Prophet (3%) then told
him, “You should usc the ground as that will be sufflicient for you.””

Jabir (,g: ) said, “We went out on a journey and one of us was
struck by a rock and injured in his head. He had a wet dream and he
asked his companions, ‘Do you see that | have an exemption to make
tayammum (instead of ghus)?” They replied, *“We do not find any
exemption for you while you have the ability to use water.” Thus, he
made ghus! and died (due to it). When we came to the Messenger of
Allah (%) we informed him of what had happened. He said, ‘Thcy
killed him and may Allah dcstroy them. Should they not have asked
if they did not know? Truly, the cure for the onc who is lost is in
asking. ‘It would have been sufficient for him to make

-
tayammum.’ '’

=no. 322. Recorded by Tirmidhi, Abu Dawood and Nasa'i with very simlar
wordings.

®7 This hadith is hasan. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
no. 326. Recorded by Abu Dawood. However. it has a rcjected additional
portion to it which states, “[It would have been sufficient for him to make
tayammum and simply to wipe over it with some drops of water or apply a
rag and then wipe over that while washing the rest of the body.” In ‘dun ai-
Ma'bood (vol. 1, p. 535), Shams al-Haqq said, “The narration that combines
tayammum with washing is only narrated by Zubayr ibn Khurayq. In addition
to him not being strong in hadith, he has contradicted the rest of the narrators -
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‘Amr ibn al-‘As ( %) said about when he was sent for the
Battle of Dhat al-Salasil. “I had a wet dream during a terribly cold
night. [ feared that if I were to make ghus/ [ would die. Thus, [ made
tayammum and led my companions in the Morning prayer. When the
Messenger of Allah (yz) came to us I mentioned that to him. The
Prophet (s) said, ‘O’ *Amr, did you lead your companions in prayer
while you were sexually defiled?” 1 said, ‘I recalled Allah’s
statement:

Al ,} 2 o ArTs <
Jleb,.d)"é‘\A»\> ‘K’U Ao\!Jl; “_,-L-A_»\}...go
£... Do not kill yourselves. Surely, Allah is Most Merciful to you.»
(Qur'an 4: 29)°

(rq el

The Messenger of Allah (3iz) just laughed and did not say anything
further.”'®*

What is the “ground” that can be used

[The word used in the Qur’an is as-Sa ‘eed (). In Lisdn
al-‘Arab,'® it states, “As-Sa eed is the earth. It is also said that it is
the clcan earth. It is also said that it is any clean soil. In the Qur’an, it
states:

Vel rzrrs y
(U 23l 55400 . ._, H"é“
§... Perform tayammum with clcan carth...p (Qur'an 3: 6)

Abu Ishaq said. ‘as-Sa ‘eed is the face of the earth. The person is

who narrated from “Ata ibn Abi Ribah. Therefore, the narrations that combines
together tayammum and washing is a weak narration by which rulings cannot be
affirmed.” Make a note of this for a point that shall come up shortly.

'"* I'his hadith is saheeh. See Shaykh al-Albani, Suheeh Sunan Abi Dawood,
no. 323. Recorded by Abu Dawood, Ahmad and al-Hikim.

" Lisén al-"Arab, vol. 3. p. 254.
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supposed to strike his hands on the face of the earth (that is, the
ground). It does not matter 1f there is soil or not at that spot. This is
because us-Sa'eed is not simply soil, it is the face of the earth,
whether it is soil or not.” He also said, ‘If the whole earth where a
rock with no soil on it and the person struck that rock that would be
purifying for him it he werc to wipe his face with it.””

The manner in which it is to be performed

‘Ammar ibn Yasir (&) said, “I was sexually defiled and [ did
not find water. So I rolled myself on the ground and I prayed. I
mentioned that to the Prophet (32z) and he said, ‘It would have been
sutficient for you to do like so,” and the Prophet (s} struck the earth
with his palms. blew in them. then wiped his face and palms with
them.”' ™

Note: The ruling concerning tayammum is that it takes the place of
ablution. Hence, it makcs permissible whatever ablution makes
permissible. Furthermore, it is permissible to perform it before the
time of prayer begins in the same way that one may make ablution
before the time of prayer begins. Similarly, one may pray as much as
one wish after performing fayammum in the same way that one may
pray as much as one wills after making ablution.

What invalidates it

Everything that invalidates ablution also invalidates
tayammum. Furthermorc, the presence of water for one who did
not have access to water or the ability to use water for one who was
previously incapable also invalidates the tayammum. However, all
the prayers prayed previously with the tayammum are valid and need
not be repeated.

170

Recorded by Bukhari, Muslim, Abu Dawood and Nasa’i.
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Abu Sa‘eed al-Khudri (&) narrated: “Two men went out on a
journey. The time for prayer came and they did not have water with
them. Thus, they made tayammum with pure earth and they both
prayed. Later they came across water during the time of the same
prayer. One of them repeated his prayer and ablution while the other
did not. Then they came to the Messenger of Allah (g) and
mentioned that to him. He said to the onc who did not repeat his
prayer, ‘“You have captured thc Sunnah and your prayer suffices.’
Then he told the one who madc ablution and repeated (the praycer),

‘For you is the reward twice.””'”!

Note: If someone has an injury that he has bandaged or a break that
he has put a cast on, then he is no longer obliged to wash that portion
of his body. At the same time, it is not necessary for him to wipe over
it or make tayammum for it. The proot for this is Allah’s statement:

AR s z 27 a.y  ATS
(AR 53,50 55y Y - Geand VL W K vl
&Allah burdens not a person beyond his scope...® (Qur'an 2: 286)

Furthermore, the Messenger of Allah () said. “If I order you
something, do as much of it as you are capable.”'’* Thus, the Qur’an
and Sunnah have dropped anything that a person is not able to do. To
say that something else must be done as a substitute is a Shari‘ah
ruling that cannot be mandated except by the Qur’an or Sunnah.
Since there is no verse or Sunnah stating wiping as a substitute
washing over the casts and other things that one cannot was over, that
view cannot be upheld.’”*

7! This hadith 1s sahech. Sce Shaykh al-Albani, Saheeh Sunan Abi Dawood.
no. 327. Recorded by Abu Dawood and Nasa’i.

"~ This hadith 1s saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 639. Recorded by Muslim and Nasa'i.

"' 1bn 1azm, al-Muhalla, vol. 2. p. 74,
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The permissibility of making tayammum with a wall'"™*

Ibn *Abbas (.4.) narrated, ** *Abdullah ibn Yasar, the client of
Maymoonah (i, ) the wife of the Prophet (5) and 1 went to Abu
Juhaym ibn al-Harith ibn as-Simmah al-Ansari. Abu al-Juhaym said,
‘The Prophet (s2z) was returning {rom Bir Jamal (close to Madeenah)
and a man met him and greeted him. The Prophet (s2¢) did not retumn
the greetings until he turned to a wall (with his hands) and wiped his
face and hands and then he returned his greetings.”™'”

Menstruation and Post-partum Bleeding

Menstruation is the well-known bleeding that women have. In
Islamic Law, there is no established maximum or minimum time
limit. That is determined by what is customarily found among the
women.

Post-partum bleeding is the bleeding that occurs due to giving
birth. Its maximum length is forty days. Umm Salamah said, “During
the lifetime of the Prophet (3%). the post-partum women would
wait !¢+ for forty days.”'”’

If the blood stops tlowing before forty days, the woman should
make ghus! and purity herself. If it continues beyond forty days, she

"% It matters not if the wall 18 made of clay or stone, plastered with oil or
not. This is what our Shaykh al-Albani has concluded to me. Then he said.
“And your Lord does not forget.”

V% Recorded by Bukhari (without its complete chain), Muslim, Abu Dawood
and Nasa'i.

176 [That is, not to pray, not have sexual intercourse and so on.]

Y7 This hadith is hasan saheeh. See Shaykh al-Albani. Sauheeh al-Jami'. no.
530. Recorded by Abu Dawood. Tirmidhi and Ibn Majah.
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should make ghus! for the completion of forty days and be considered
pure.

What is Prohibited for the Menstruating
and Post-partum Bleeding Women

All the actions (discussed earlier) prohibited for the one who is
not in a state of ablution are also prohibited for menstruating and
post-partum bleeding women. However, the following are
additionally prohibited:

|. Fasting

She must make up the tasts after she becomes pure. Mu*adhah
said, “1 asked ‘A’ishah, ‘Why does the menstruating woman make up
her fasts but not her prayers”” She replied, ‘We experienced these
things during the time of the Messenger of Allah (i) and he ordered
us to make up our fasts and he did not order us to make up our

178
prayers.””"’

2. Sexual intercourse

Allah (gg) says:

CYYY oo, 20l 5,,0)

€They ask you concerning menstruation. Say: that is an adha [a
harmful thing for a husband to have a sexual intercourse with his wife
while she is having her menses], therefore keep away from women

1/R

Recorded by Bukhari, Muslim (and this is his wording), Tirmidhi, Abu
Dawood and [bn Majah.
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during menses and go not unto them till they have purified [from
menses and have taken a bath]. And when they have purified
themselves, then go in unto them as Allah has ordained for you...$

{Qur'an 2: 222)

Concerning this issuc, the Prophet said, “(You may) do everything
(with the menstruating woman) except for sexual intercourse.”'’®

The ruling concerning one who has sexual
intercourse with a menstruating woman

An-Nawawi wrote in his commentary to Sauheeh Muslim, “I{ a
Muslim believes it is permissible to have sexual intercourse with a
menstruating woman, he becomes a disbelicving, apostate. If he
commits such an act while not believing it is permissible but out of
forgctfulness, ignorant that she was having her menses, ignorant that
it is forbidden or being coerced to do so, then there is no sin or
expiation due from him. But if he did so intentionally, knowing that
she was menstruating, knowing that is forbidden and out of choice,
then he has committed a major sin. Ash-Shafi‘ec explicitly stated that
it 1s a major sin. It is a must that he repent. There arc two opinions as

to whether he must cxpiate for that act.”'®"

The stronger opinion is that the expiation is obligatory. This is based
on the hadith narrated by Ibn ‘Abbas from the Prophet (22) who said
conceming a man who had sexual intercourse with his menstruating

wife, “He is to give a dindr'®" or half a dinar in charity.”'®*

"7 This hadith is saheeh. Sec Shaykh al-Albani, Sahieeh al-Jdmi* as-Sagheer.
no. 527. Recorded by Muslim, Abu Dawood, Tirmidhi, Ibn Majah and Nasa’i.
¥ An-Nawawi, Sharh Saheeh Muslim, vol. 3, p. 204.

"' |A dinar was the common gold coin in currency al thal time.]

'*? This hadith is saheeh. See Shaykh al-Albani, Saheeh Ibn Majah, no. 523.

Recorded by Abu Dawood. Nasa’t and Ibn Majah.
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The option stated in the hadith is related to whether the act occurred
in the first days of the menses or in the later days. It is narrated that
Ibn ‘Abbas said, “If he had relations with her at the beginning of the
(days of) bleeding, then he is to give a dinar. If it were toward the end
of (the days) of bleeding, he gives half a dinar.”'*?

Istihadah (Metrorrhagia or uterine hemorrhaging,
a condition where the woman has a continual blood flow)

Specifically this refers to bleeding at times other than the
menses or post-partum bleeding or the bleeding is connected to those
times but continues bevond them. If it is the first case, where the
bleeding occurs other than at the time of menses or post-partum
bleeding. the case is clear. It it is the latter case, then it the woman has
a regular pattern (for the length of her menses). then anything which
is beyond that norm would be considered istihddah. The Prophet (5:7)
said to Umm Habeebah. “Abstain (from the prayer) for the time that

vour menses used to keep you (from the prayer) and then wash and
5> 184

pray.

The woman may also recognize her case by distinguishing the
characteristics ot the blood flow. In the case of menstruation, the
blood is dark and recognizable. In istihadah, it will be different.
Thus, the Prophet (3¢) said to Fatimah bint Abi [Hubaysh, “1f it were
the blood of the menses, which is dark and known, then refrain from
the prayers. If it were the other (blood), then make ablution, for it is
only a vein.”'™*

""* This is seheeh as a statement of Ibn ‘Abbas. See Shaykh al-Albani, Saheeh
Sunan Abi Dawood. Recorded by Abu Dawood.

"4 This hadith is saheeh. See Shaykh al-Albani, F'rwd’ al-Ghaleel, no. 202.
Recorded by Muslim.

8% This hadith is sahech. See Shaykh al-Albani, /'»wd " al-Ghaleel. no. 204.
Recorded by Nasa'i and Abu Dawood.
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If a girl with this condition rcachcs pubcerty and cannot
distinguish (her regular mcnses or the different naturc of the blood),
then she should follow what is the customary pattern for her women.
The Prophet (s4) said to Hamnah bint Jahsh, “This is just a strike
from the strikes of Satan (in order to try to causc you harm and
confusion). Therefore, have your menses for six or seven days by
Allah’s knowledge. Then make ghusl. Aficr you have purified and
cleaned yourself, pray for twenty-four nights and twenty-three days
and fast as well {(during that time). That will be sufficient for you. Do
that every month, just like the women menstruate and just like they
purify themselves based on the timing of their periods of menses and
purity.” %

Rulings for istihddah

The matters that are forbidden for the menstruating women are
not forbidden for the woman with istihddahi. However, she must
perform ablution for cvery prayer, as the Prophct (3:) told Fatimah
bint Abu Hubaysh, “Make ablution for cvery praycr.”'®

As discussed earlier, 1n addition, it is also recommended for
her to make ghus! for cvery prayer.

'8 This hadith is hasan. Sce Shaykh al-Albani, I'rwd ' al-Ghaleel, no. 205.
Recorded by Abu Dawood, Tirmidhi and Ibn Majah (who has this meaning but
not this wording).

87 This hadith is saheeh. See Shaykh al-Albani, Saheeh al-Jami* as-Sagheer,
no. 507. Recorded by Abu Dawood and Ibn Majah.
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*/ he obligatory prayers arc five: the Noon (¢} adh-
dhuhr), Aftcrnoon ( 2l al-‘asr), Sunsct (< ,all al-maghrib),
Night (Lol al-ishd’) and Dawn (=2 al-fajr).

Anas ibn Malik (g ) said. “The prayers were made obligatory
on the Night of Ascension and they were set at fifty. They were
continually reduccd until they reached five. Then it was called out,
‘O’ Muhammad, the statement has not been replaced to Me. For
thosc tive praycrs, you will (get the reward) of fifty. "

Talhah ibn ‘Ubaydullah (.g ) said that a Bedoum, with
dishevclled hair, came to the Messenger of Allah (3¢) and said, <O’
Messenger of Allah inform me as to what Allah has obligated of the
prayers.” The Prophet (3x) replied, “The five (daily) prayers, unless

22

you also do some voluntarily.

Its Place in the Religion

*Abdullah ibn ‘Umar (may Allah be plcased with him)
narrated that the Messenger of Allah (Blessings and peace be upon
him) said, “Islam is built upon five (pillars): testifying that there is
nonc worthy of worship cxcept Allah and that Muhammad is the
Messenger of Allah, cstablishing the prayers, giving the zakah,

' Recorded by Bukhari, Muslim and Nasa'i. The above wording is from
T'irmidhi.
Recorded by Bukhari, Muslim, Abu Dawood and Nasa’i.
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making the pilgrimage to the llouse and fasting the month of
Ramadin.”

Ruling Concerning One Who Does not Pray

The Muslims arc in agreement that if onc denies the obligation
of the prayer, he has commitied disbelief and has left the fold of
Islam. However, they differ about onc who docs not pray while
belicving that it is obligatory. The cause for this difference of opinion
is the fact that in some hadith, the Messenger of Allah () called the
one who abandoned the prayer a disbeliever, without distinguishing
between the one who denied the prayer and the one who was simply
lackadaisical. Jabir narrated that the Messenger of Allah (3=) said,
“Between a man and polytheism (shirk) and disbeliet (kufr) is the
abandoning of the prayer.”! Buraydah narrated that the Prophet ;)
also said, “The covenant that is between us and them (the
disbelievers) is the prayer. Whoever abandons it has committed an
act of unbelicf**”

However, the strongest of the opinions of the scholars is that
what is mecant by kufr (disbelief) here is the “lesser kufr” that does
not takc onc out of the fold of Islam. This conclusion is made in order
to reconcile the meaning of the above hadith with other hadith, such
as the following: “Allah, blessed and exalted be He, has prescribed
five prayers upon lis servants. Whoever performs them without
missing anything out of belittling their rights has a promise from

7 Recorded by Bukhari, Muslim {and this is his wording), Tirmidhi and Nasa'i.
4 This hadith is saheeh. See Shaykh al-Albani, Seheeh al-Jimi', na. 2848,
Recorded by Muslim (and this is his wording), Abu Dawood. T'irmidhi and 1bn
Mijah.

* This hadith is saheeh. Scc Shaykh al-Albani. Sahech Ibn Majah. no. 884.
Recorded by Ibn Majah, Nasd'i and "linnidhi.
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Allah that He will enter him into Paradise. And whoever does not
pertorm them has no promise from Allah. He may either punish him
or e may forgive him.”® Since the Prophet (z2) said about the issue
of he who does not perform them is up to Allah, we know that leaving
the prayers is something less than disbelief and associating partners
with Allah. This is because Allah has said:

(EA Telife )

éVerily, Allah forgives not that partners should be set up with him in
worship, but He forgives anything clsc to whom He pleases...3
(Qur'an 4: 48)

Abu Hurayrah reported that the Messenger of Allah () said,
“The [irst deeds for which the Muslim servant (of Allah) will be held
accountable on the Day of Judgment will be the obligatory prayers. If
he fulfilled thcm, (he will have prospered and been successtul). But if
not, it will be said, ‘See if he has any voluntary prayers with which
may be completed that which was wanting in his obligatory prayers.’
Then the rest of his obligatory deeds will be judged in like fashion.””

[udhayfah ibn al-Yaman narrated that the Mcssenger of Allah
(522) said, “Islam will be effaced in the same way that the colors of'a
garment fade away, to the point that the fasts, prayers, pilgrimage and
charity will not be known and the Book of Allah will be taken up in
the night and not one verse of it will be left on earth. A group of
people will be left, old men and women. They will say, *We found

® This hadith is saheeh. Sec Shaykh al-Albani, Seheeh Ibn Mdjah, no. 115,
Recorded by Malik, Ahmad. Abu Dawoed, Ibn Majah and Nasd’i.

" This hadith is saheeh. Sce Shaykh al-Albam, Sahech lbn Mdjah, no. 1172,
Recorded by Tbn Majah (and this is his wording), Tirmidhi and Nasd’i.
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our fathers upon this statement, ‘There is none worthy of worship
except Allah,” and we also say the same.’” Silah said to Hudhaytah,
“What good will the statement, ‘None is worthy of worship except
Allah,” do them when they do not know the prayers, fasting,
pilgrimage and charity?” Hudhayfah turned away from him. He
repeated the question three times and each time Hudhayfah turned
away from him. Finally, Hudhayfah turned to him and said three
times, “O’ Silah, it will save them from the Hell-Fire.”®

Upon Whom is the Prayer Obligatorv?

The prayer is obligatory upon every adult sane Muslim

‘Ali (4 ) narrated that the Prophet (3:z) said. “The pen
(recording the deeds) has been raised (and is not recording) for three:
the one who is sleeping until he awakens, the child until he reaches
the age of puberty and the insane one until he becomes sane.” '’

The guardian of the child must order the child to perform the
prayers, even if they are not obligatory on the child, in order to get
him used to perform them regularly. *Amr ibn Shu‘ayb narrated from
his father on the authority of his grandfather who said that the
Messenger of Allah (3%) said, “Order your children to pray at the age
of seven and beat them to do so at the age of ten and separate them in
their bedding.”!!

® ‘This hadith is saheeh. See Shaykh al-Albéni, Saheeh lhn Mdjah, no. 3273.
Recorded by Ibn Majah.

® [What is translated as “adult” here actually means anyone who has reached
the age of puberty.] - Translator

' This hadith is sakeeh. See Shaykh al-Albani, Suheek al-Jami‘, no. 3513.
Recorded by Abu Dawood.

"' This hadith is hasan. See Shaykh al-Albani, Sakeeh al-Jami‘, no. S868.
Recorded by Abu Dawooed, Ahmad and al-Tlakim.
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The times of the prayers

Jabir ibn ‘Abdullah reported: “The Angel Gabriel came to the
Prophet () and said, ‘Stand and pray.” He prayed the Noon prayer
when the sun had passed its zenith. Then he came in the afternoon
and said, ‘Stand and pray.” Then he prayed the Afternoon prayer
when every object and its shadow had become the same length. Then
he came at sunsct and said, ‘Stand and pray.” He prayed when the sun
had disappeared. Then he came in the night and said, ‘Stand and
pray.” He prayed when the twilight had disappeared. Then he came at
dawn and said, ‘Stand and pray.” He prayed when the dawn had lit up
— - or he said became brightened. Then he came on the next day for
the Noon prayer and said, ‘Stand and pray.” He prayed the Noon
prayer when an object and its shade were the same length. Then he
came for the Afternoon prayer and said. “Stand and pray.” He prayed
the Afternoon prayer when the shadow of an object was twice the
object’s length. Then he came for the Sunset prayer, and it has only
one time. Then he came for the Night prayer and it was when half or
one third of the night had passed and he prayed the Night prayer.
Then he came in the dawn when it was very light and said, ‘Stand and
pray,” and he prayed the Dawn prayer. Then he said, “The time (for
the prayers) are between these two,” (that is, between the two sets of:
times in which he prayed with him).”'? Tirmidhi said, “Muhammad
(that is, Bukhari) said, ‘The most authentic report conceming the
times of the prayers is the hadith of Jabir.””

The times are:

I. The Noon prayer is from the sun passing its zenith until the shadow
of an object is equal to the object’s length.

2. The Afternoon prayer is from when the shadow of an object is

'* This hadith is suheeh. See Shaykh al-Albini, /'rwd’ al-Ghaleel, no. 250.
Recorded by Ahmad, Nasd’i and Tirmidhi.
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equal to the object’s length until sunset.

3. The Sunset prayer is from sunset until the twilight disappears. The
Prophet (g) said, “The time for the Sunset prayer is as long as the
twilight has not left.”"?

4. The Night prayer is from the disappearance of the twilight until
half of the night. This is based on the Prophet’s statement, “The time
of the Night prayer is until half the night.”"?

5. The Morning prayer is from the break of dawn until sunrise, based
on the Prophet’s statement, “The time for the Morning prayer is from
the break of dawn as long as the sun has yet to rise.”"”

Which is the “Middle praver”
Allah (22) says:

(YYA (s alls, )

'* This hadiibh is hasan. Sec Shaykh al-Albani. I 'rwa ™ al-Ghaleel, vol. 1. p.
268. Recorded by Muslim with this wording and by Abu Dawood and Nasd'i
INote: This is what the author has stated however there docs not scem to be
any hadith with such wording. The reference that he has given from Shaykh
al-Albani docs not contain such a hadith. The author is most likely referring to
a hadith that Shaykh al-Albani rcfers to on p. 271. In this hadith. from Sahech
Muslim, a person asked the Prophet (Blessings and peace of Allah be upon
him) about the tinting of the prayers and, instcad of giving him a verbal reply
immediately, the Prophcet demonstrated the timing of the prayers duting the
next iwo days and then he told the man, “The prayer is betwcen these two
timiigs (I have just demonstrated for you).” Thc mistake this zuthor has made
1s to change those actions into actual stalements of the Prophet. And Allah
alone knows best.] - Translator

1 |See previous note_|

15 |See previous note but one.}
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§Guard strictly the prayers, especially the middle prayer [i.e., the best
prayer]. And stand before Allah with obedience.} (Qur'an 2: 238)

‘Ali (g) reported that the Messenger of Allah (i) said during the
Battle of al-Ahzab, “They have preoccupied us from the middle
prayer, the Afternoon prayer. May Allah fill their homes and graves
with Fire.”'

It is preferved to pray the noon prayer earliest in its
proper time as long as it is not excessively hot

Jabir ibn Samurah said, “The Prophet (3) used to perform the
Noon prayer when the sun moved passed its zenith.”'’

It is preferved to let it cool down before praying
the noon praver when it is excessively hot.

Abu Hurayrah (& ) narrated that the Prophet () said, “If 1t 1s
very hot, perform the prayer alter it has cooled oft as the intensity of
the heat is from the exhalation of Hell.”'®

It is preferred to pray the afternoon prayer carly (in its time)

Anas (.#,) narrated that the Messenger of Allah (52z) used to
pray the Afternoon praycr while the sun was high and bright in the
sky. A person could then go to the outskirts of Madeenah and arrive
there while the sun was still high in the sky.'

'® This hadith is sakech. See Shaykh al-Albani, Mukhtusar Saheeh Muslim, no.
217. Recorded by Muslim,

'7 This hadith is sahech. Sce Shaykh al-Albani, /'rwd’ al-Ghaleel. no. 254,
Recorded by Mushim.

'"® Recorded by Bukhari, Muslim, Abu Dawood, Tirmidhi, Nasa'i and Ibn
Majah.

' Recorded by Bukhari, Muslim, Abu Dawood. Nasa’i and Ibn Majah.
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The sin of one who misses the afternoon prayer

Ibn *Umar narrated that the Messenger of Allah (z%) said, “The
one who misses the Afternoon prayer is like one deprived of his
family and wealth.”?° Buraydah narrated that the Prophet () said.
“The one who abandons the Afternoon prayer has had his deeds
voided.”?!

The sin of the one who delays the afternoon prayer until
the sun is vellow (and low toward the horizon)

Anas narrated that he heard the Mcssenger of Allah (i) say,
“That is the prayer of the hypocrite: He sits watching the sun until it is
between the two horns of the Devil and then he stands, praying four
(rak ‘ahs) quickly like the pecking of a bird, not remembering Allah
but little.”??

It is preferved to pray the sunset praver
immediately and it is disliked to delay it

‘Ugbah ibn ‘Amir (may Allah be pleased with him) narrated
that the Prophet (i) said, “My Nation shall continue to be in a good
state - - or he said upon the natural way — as long as they do not
delay the Sunset prayer until the (numerous) stars appear together. 23
Salamah ibn al-Akwa" (may Allah be pleased with him) narrated that
the Messenger of Allah () would pray the Sunset prayer when the

2 Recorded by Bukhari, Muslim, Abu Dawood, Tirmidhi and Nasi'i.

*! This hadith is sakeeh. Sce Shaykh al-Albani, Sakeeh Sunan Nasd’i. no. 497.
Recorded by Bukhari and Nasa'i.

2% This hadith is saheeh. See Shaykh al-Albani, Sahech Sunan Abi Dawood,
no. 399. Recorded by Muslim (and that is his wording), Abu Dawood,
Tirmidhi and Nasa'i.

2* This hadith is Aasan saheeh. Sce Shaykh al-Albani, Suheeh Abi Dawood,
no. 403. Recorded by Abu Dawood.
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sun would set and disappear (behind the horizon).™*

It is preferred to delay the night praver
as long as there is no causing of hardship

‘A’ishah said, “One night the Prophet (%) waited until most of
the night had passed and the pcople in the mosque were sleeping and
then he went out and prayed. He said, ‘This would be its time if it

were not to be a hardship upon my Nation.” %>

The disapproval of sleeping before the night praver and
of conversing afterwards without any true need or benefit

Abu Barzah (.,) stated that the Messenger of Allah (332)
disliked sleeping before the Night prayer or conversing afterwards.®
Anas said, “We waited for the Prophet one night until half the night
had been reached. Ilc came and led the people in prayer and then
addressed us, saying, “Certainly, the people have prayed and gone to
slecp while you (here) are continually in prayer as long as you are
waiting for the prayer.”?’

It is preferrved to perform the morning
prayer early in its time

‘A’ishah (1) said, “The belicving women used to attend the
Morning prayer with the Messenger of Allah () completely

M Recorded by Bukhar {without the words. “the sun would set”), Muslim and
Tirmidhi, while Abu Dawood and Ibn Majah have something similar.

5 This hadith is sahech. See Shaykh al-Albani, Mukhtasar Saheeh Muslim. no.
223. Recorded by Muslim.

26 Recorded by Bukhari, Muslim, Abu Dawood and Nasi'i.

27 Recorded by Bukhari (and this is his wording), Muslim, Abu Dawood and
Nasa’i.
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covered in their garments. Then they would go back to their houses
after finishing the prayer and no one could recognize them due to the
darkness.”**

When does the person actually catch the time of the prayer?

Abu Hurayrah reported that the Messenger of Allah (3) said,
“Whoever catches a rak ‘ah of the Morning prayer before the sun
rises has caught the Moming prayer. Whoever catches a rak ‘ak of the
Afternoon prayer before the sun sets has caught the Afternoon
prayer.”29 This ruling is not particular for only the Morning and
Afternoon prayers but is general for every praycr. Abu Ilurayrah
reported that the Prophet () said, “Whoever has caught a rak ‘ak of
the prayer has caught the prayer. »30

Making up missed prayers

Anas reported that the Prophet of Allah (g) said, “Whoever
forgets a prayer or slecps through it, then the cxpiation is to perform it
when he remembers it.”*"

Does the one who intentionally leaves a praver
until its time finishes make-up the prayer?
Ibn Hazm said,

“Allah has made for every prayer an appointed time with set
limits. It begins at a specified time and becomes void at a

2¥ Recorded by Bukhari, Muslim, Abu Dawood, Nasa'i, Tirmidhi and Ibn
Majah.

2% Recorded by Bukhari and Mustim, while Nasd’i has something similar.

3¢ Recorded by Bukhari, Muslim, Abu Dawood, Tirmidhi and Nasa’i.

3! This hadith is saheeh. Sce Shaykh al-Albani, Mukhtusar Suheeh Muslim, no.
229. Recorded by Muslim.
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specified time. Therc is no difference between one who prays it
beforc its time and one who prays it after its time — as each onc of
them has prayed it outside of its time. In addition, the making-up
of a praycr is a legal issue and such legal rulings are not
permissiblec cxcept by Allah upon the tongue of His Messenger
(s22). If making up an obligatory prayer that the one who
intentionally has abandoncd the prayer did not perform until its
time was finished, neither Allah nor His Messenger would have
failed to point that out, they also would not have forgotten to
mention it and they also would not intentionally leave us without
explaining the issue. (Allah says,)

O[S ST

&... Your Lord is never forgetful ? (Qur'an 19: 64)

(T8 1o i) 0)

Every law that has not bcen brought in the Qur’an or Sunnah is
void.”*?

The times in which it is prohibited to pray

‘Ugbah ibn ‘Amir (. ) said, “There arc three times (of the
day) conceming which thc Mcssenger of Allah (i) prohibited us
from praying or from burying our dead: when the sunrise first occurs
until it rises (above the honizon), during high noon until the sun goes
past its zenith, when the sun is leaning toward sunset until it sets.”*?

The Prophet (3iz) explained the reason for such prohibition
when he said to ‘Amr ibn ‘Abasah, “Pray the Moming prayer and
then refrain from praying until the sunrise and it is above (the

-2 |bn Hazm, al-Muhalla, vol. 2, p. 235.
" This hadith is saheeh. See Shaykh al-Albani, Saheeh Ibn Mdjah, no. 1233.
Recorded by Muslim, Abu Dawood, Tirmidhi, Nasa’i and lbn Majah.
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horizon), for it rises between the two horns of the Devil and at that
time the disbelievers prostrate to it. Then pray for the prayer is
witnessed and attended (by angels) until the shadow is the length of a
lance (which is high noon) and then refrain from prayer, for at that
time Hell is heated up. Then when the shadows start appearing, pray,
for the prayer is witnessed and attended (by angels), until you pray
the Afternoon prayer. After that refrain from praying until the sun
sets for it sets between the two homs of the Devil and the disbelievers
prostrate to it at that time.”>*

Times and places that are exempted from the prohibition

As for the time that it is exempted, it is high noon on Fridays.
This is based on the statement of the Prophct (&), “No man makes
ghus! on Friday and purifies what he can and puts on some oil of his
oil and applies some perfume from his house, and then goes out
without coming between two people, and then prays what has been
written for him to pray, then remains quiet while the Imam speaks,
but he will be forgiven for what he did between that Friday and the
previous one.””> In this hadith, the Prophet (&) is encouraging
praying what has been recorded for the person and nothing prevents
him from praying except the arrival of the Imam. This view (that said
time is exempted on Friday) was the opinion of more than one of the
pious predecessors, including ‘Umar ibn al-Khattab. Ahmad ibn
Hanbal followed his view, saying, “The arrival of the Imam prohibits
prayers and his speech (kfuthah) prohibits speaking.”” Thus, he has
made the cause of the prohibition for prayer the arrival of the Imam
and not high noon.

** This hadith is saheeh. See Shaykh al-Albani, Mishkdt al-Masdhih, no. 1042.
Recorded by Muslim

** This hadith is saheeh. See Shaykh al-Albani, Saheeh at-Targheeb wa at-
Tarheeb. no. 689. Recorded by Bukhari.
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As for the place which is exempted, it is Makkah, may Allah
increase its honour and estecm. At none of the above times is it
disliked to pray in Makkah. This is based on the Prophet’s statement,
“Q" Trbe of ‘Abdu-Manaf, do not prevent anyonc from
circumambulating this house or praying (herein) at any time of the
day or night.”3¢

The prayers that are prohibited at the aforementioned times are
only the purely voluntary prayers that have no specific reason for
their performance. It is permissible, for example, to make up missed
obligatory or voluntary prayers during those times. This is based on
the Prophet’s statcment, “Whoever forgets a prayer should pray it
when he remembers it and there is no expiation for it other than
that."’

It is also permissible to prayer right after performing ablution
at whatever time it may be. This is based on the narration from Abu
Hurayrah: “The Prophet (i) said to Bilal at the time of the Moming
prayer, ‘Inform me of a deed you performed in Islam concerning
which you have the most hope for as I heard your footsteps in front of
me in Paradise.” He replied, ‘There is no deed concerning which [ am
morc hopeful except that | never purify myself during the night or
day but that I pray with that purification whatever has been recorded
for me to pray.””*®

Also, the “prayer for greeting the mosque” is permissible at
any time. This is because the Prophet (Blessings and peace be upon
him) said, “When one of you enters the mosque, he should not sit

* This hadith is sahech. See Shaykh al-Albani, Saheeh Sunan Ibn Mdjah, no.
1036. Recorded by Ibn Majah, Tinmidhi and Nasa'i.

*7 Recorded by Bukhari, Muslim and Abu Dawood. Without the sentence,
“There is no expiation,” it is also recorded by Nasa’i, Tiridhi and 1bn Majah.
* Recorded by Bukhari and Muslim.
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until he prays two rak ‘ahs.”*’
The impermissibility of performing voluntary pravers
after dawn and before the morning praver

Yasar, the client of lbn ‘Umar said, “Ibn ‘Umar saw me
praying after dawn. He said, ‘O’ Yasar, the Messcnger of Allah (zar)
came to us and we were praying this prayer and he said, ‘Those of
you who are present should inform those who are absent: You arc not
to pray after dawn begins except two rak ‘whs.”> "%

The impermissibility of performing voluntary prayers
once the obligatory praver has been commenced

Abu Hurayrah reported that the Prophet (3=) said, “If the
prayer has becn commenced, there is not to be any prayer cxcept the
obligatory onc.”*!

The places in which one is not permitted to pray

Abu ITurayrah (. ) narratced that the Messenger of Allah (:¥z
said, “T have been given excellence over the prophets by six matters: |
have been given thc most comprehensive speech, 1 have been
supported by fear (in the ecnemy’s hearts). the spoils ol war have been

*® Recorded by Bukhari. Muslim, Abu Dawood, Tirmidhi, Ibn Mijah and
Nasa'l.

0 This hadith is sefiech. See Shaykh al-Albani, Suheeh al-Jami' as-Sagheer,
no. 5353. Recorded by Abu Dawood. Tirmidhi has it with the wording, “There
is no prayer after dawn except two rak'ahs.” [Note: Literally the Prophet
(Blessings and peace of Allah be upon him) said, “Two prostrations.”™ but he
was relerring 1o the two rak ‘ahs of Sunnah that one performs before the
obligatory Moming prayer.] - Translator

! This hadith is saheeh. Scc Shaykh al-Albani, Sahech Ibn Mdjah, no. 945.
Recorded by Muslim, Tirmidhi, Abu Dawood, Nasa’i and Ibn Majah.
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made permissible for me, the carth has been made a source of
purification and place for praycr for me, I have been sent to all of the
creation and the (linc of) prophcts has been scaled by me.”**

The wholc carth is place for prayer (lit., masjid) except for the
places excluded in the following hadith:

Jundab ibn *Abdullah al-Bajali said that he heard the Prophet
(g¢) saying just five days before his death, “Those who came before
you uscd to take the gravesites of their prophcts and pious pcople as

places of prayer. Indced, do not take gravesitcs as places of prayer —
[ forbid you that.”*?

Abu Sa‘ced al-Khudri said that the Prophet (s) said, “The
wholc carth is a place for prayer cxcept a graveyard and a
bathroom.”**

Al-Bara’ ibn ‘Azib said, “The Messenger of Allah (a) was
asked about praying in camel pastures and he replied, ‘Do not pray in
the camel pastures for they are from devils.” He was then asked about
praying in the sheep pastures and he replicd, “Pray therein for they
arc blessings.”

2 This hadith is safeeh. See Shaykh al-Albam, Mukhtasar Saheeh Muslim, no.
257. Recorded by Muslim.

*} This badith is saheeh. Sce Shaykh al-Albani, 7'rwa’ al-Ghaleel, no. 286.
Recorded by Muslim.

4 This hadith is saheeh. See Shaykh al-Albani, Suhieeh tbn Mdjah, no. 606.
Recorded by Abu Dawood, Ibn Majah and Tirmidhi.

4% This hadith is saheeh. See Shaykh al-Albani. Sakeeh al-Jami* as-Sagheer,
no. 7351. Recorded by Abu Dawood.
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The Call to Prayer

The Ruling Concerning It

The call to prayer is the announcement of the beginning of the
time of prayer, said with specific words.*® It is obligatory. Malik ibn
al-Huwayrith narrated that the Prophet () said, “If the prayer time
comes, one of you should make the call to prayer and the cldest of
you should lead you in prayer.”*” The Prophet (z#) ordercd them to
make the call to prayer and an order implics obligation, as is well-
known.

Anas said, “If the Prophet (z:2) would lead us in a military
expedition against a people, he would not start the encounter until the
morning. He would wait and if he heard the call to payer, he would
refrain (from attacking). 1f he did not hear the call to prayer, he would
attack them.”**

Its Virtues

Mu‘awiyah narrated that the Prophet () said, “The callers to
the prayer will have the longest necks on the Day of Resurrection.”*

*‘Abdur-Rahman ibn ‘Abdullah ibn ‘Abdur-Rahman ibn Abu
Sa‘sa‘h al-Ansari al-Mazini narrated from his father that Abu Sa‘eed

a6 As-Sayyid Sabiq. Figh as-Sunnah. vol. 1, p. 94.

"7 Recorded by Bukhari and Muslim.

*% Recorded by Bukhari with this wording while Muslim has something
similar.

* This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim, no.
6645. Recorded by Muslim,
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al-Khudri said to him, I sec that you are a person who loves goats
and thc open spaces. If you are with your goats or in the open spaces
and you make the call to prayer, raise your voice for everything
within the sound of the caller, including the humans, jinn and
anything else, will bc a witness to it on the Day of Resurrection. 1
heard that from the Messenger of Allah (zx).””""

The Description of the Call

‘Abdullah ibn Zayd ibn ‘Abdur-Rabbihi said, *“While the
Messenger ot Allah was intending to strike a bell (to call the people
to prayer), although he did not like it as it was the practice of the
Christians, a visitor came to me in my sleep at night. It was a man
wearing two green garments and in his hand was a bell he was
carrying. I said to hitn, ‘O’ servant of Allah, do you want to sell the
bell?” He said, *What will you do with it?” I said, ‘We will call the
people to the prayer.” He said, “Shall [ not tell you about something
that is better than that?” I said, ‘Certainly.” He said, ‘(Instead,) say:
Allah is great, Allah is great, Allah is great, Allah is great. I bear
witness that none is worthy of worship except Allah. I bear witness
that none is worthy of worship cxcept Allah. | bear witness that
Muhammad is the Messenger of Allah. I bear witness that
Muhammad is the Messenger of Allah. Come to the prayer. Come to
the prayer. Come to the success. Come to the success. God is great,
God is great. There is none worthy of worship except Allah.” Then he
went back a little and he said, ‘Then say when you are commencing
the prayer: Allah is great. Allah is great. I bear witness that none is
worthy of worship cxcept Allah. I bear witness that Muhammad is
the Messenger of Allah. Cotne to the prayer. Come to the success.

*® This hadith is saheeh. See Shaykh al-Albani, Sakeeh Sunan Nasd'i, no. 625.
Recorded by Bukhari and Nasg’i.
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The prayer has commenced. The prayer has commenced. God is
great, God is great. There is none worthy of worship except Allah.”
When the morning came, | went to the Messenger of Allah (3&) and
informed him of what I had seen. The Messenger of Allah (k) said,
‘That vision is true. Allah willing.” Then he ordered for the call to be
made. Bilal, the ex-slave of Abu Bakr, made the call with those
words.” !

It is preferred for the caller to pronounce
two sayings of “‘Allah is Great” together

‘Umar ibn al-Khattdb (.} narrated that the Messcnger of
Allah (z2¢) said. “When the caller says, *Allah 1s great, Allah is great,’
you should say, “Allah is great, Allah is great.” % This is a clear
indication that the caller to the prayer combines these two sentences
together and the listener responds in the same way.”

It is recommended to make Tarjee’

Tarjee' is to repeat the two testimonies of faith in a louder
voice after stating them in a quieter voice.”® Abu Mahdhoorah stated
that the Prophet (3z) taught him to make the call to prayer in the
following fashion:
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*! This hadith is hasar sahech. See Shaykh al-Albani, Saheeh Sunan Abi
Dawood, no. 469. Recorded by Ahmad, Abu Dawood and Tirmidhi, while lbn
Mijah recorded an abridged version.

*2 This hadith is suheeh. See Shaykh al-Albani, Sakeeh Sunan Abi Dawood,
no. 527. Recorded by Mushim and Abu Dawood.

3 An-Nawawi, Sharh Saheeh Muslim, vol. 3, p- 79.

* Ibid. p. 81.
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“Allah is great, Allah is grcat. [ bear witness that none is worthy of
worship except Allah. [ bear witness that Muhammad is the
Messenger of Allah. Then one repcats that and says again: [ bear
witness that none is worthy of worship except Allah. 1 bear witness
that Muhammad is the Messenger of Allah. Twice one says: Come to

the prayer. Twice one says: Come to the success. Then: God is great,
God is great. There is none worthy of worship cxcept Allah.””

The saying. “prayer is better than sleep,”
in the first call for the morning prayer

Abu Mahdhoorah stated that the Prophet (35) taught him to
make the call to prayer and it included the following words: “Comce
to the prayer. Come to the prayer. Come to the success. Come to the
success. Prayer is better than sleep. Prayer is better than sleep — and
that was in the first call®® to the Morning prayer. God is great, God is
great. There is none worthy of worship except Allah.™’

Al-Ameer as-San‘ani stated, “Ibn Raslan said, ‘It is sanctioned
to make this extra statement in the first call to prayer for the Morning
prayer in order to wake thosc who arc sleeping. As for the second

** This hadith is sakeeh. Sec Shaykh al-Albani, Mukhtasar Saheeh Muslim, no.
191, Recorded by Muslim.

** [The Morsning prayer has two calls to prayer. One 1s before dawn - the
actual time of the beginning ol the prayer time - while the second is at the
beginning of dawn.]

*" This hadith is saheeh. Sec Shaykh al-Albani, Suheeh Sunan Nasd’i, no. 628.
Recorded by Nasa'i.
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call, it is to inform as to the beginning of the time (of the prayer) and
to call the people to the prayer.” "

1t is preferved to make the call at the earliest time of the prayer
and to pronounce it before its time only for the morning praver

Jabir ibn Samurah said, “Bilal used to make the call to prayer
when the sun passed its zenith and he did not leave any of the words
of the call. However, he would not make the announcement of the
commencing of the prayer until the Prophet (3) would go out to (the
mosque). When the Prophet (342) went out {to the mosque), he would

announce the commencement of the prayer as soon as he saw him.”*

Ibn ‘Umar narrated that thc Prophet (i) said, “Bilal makes the
call while 1t is (still} night. So eat and drink until Ibn Umm Maktoom
makes the call to prayer.”"’

The Prophet (3i2) explained the wisdom behind making the call
to the Morning prayer before its time. He said, “The call of Bilal
should not prevent anyone from his pre-dawn meal. He makes the
call during the night so that the one who is praying may return and so
he may alert the onc who is sleeping.™®!

What one should say upon hearing the call to prayer
and the call of the commencing of the prayer

It is recommended for the one who hears the call to prayer to
repeat what the caller has stated. Abu Sa‘eed al-Khudn narrated that

8 As-San‘ani. Subul as-Salam, vol. 1, p. 120.

* This hadith is saheeh. See Shaykh al-Albani, Saheeh Sunan Abi Duwood,
00. 503. Recorded by Ahmad (and this is his wording), Muslim and Abu
Dawood.

%0 Recorded by Bukhari and Muslim.

8! Recorded by Bukhari, Muslim and Abu Dawood.
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the Prophet (35¢) said, “If you hear the call (to prayer), say similar to
what the caller is saying.”®*

‘Umar ibn al-Khattib narrated that the Prophet (wx) said,
“When the caller to prayer says, “Allah is great, Allah is great,” you
say, ‘Allah is great, Allah is great.” When he says, ‘I bear witness that
none is worthy of worship except Allah,’ you say, ‘1 bear witness that
none is worthy of worship except Allah.” When he says, ‘I bear
witness that Muhammad is the Messenger of Allah,” you say, ‘I bear
witness that Muhammad is the Messenger of Allah.” When he says,
‘Come to the prayer.” You say, "“There is no power and might except
in Allah.” When he says, ‘Come to the success,’ you say, ‘There is no
power and might except in Allah.” When he says, ‘God is great, God
is great,” you say, ‘God is great, God is great.” When he says, “There
is none worthy of worship except Allah,” you say, ‘There is none
worthy of worship except Allah.” Whocver says that sincercly from
his heart will enter Paradise.”®

When the caller says, “Come to the prayer”, or “Come to the
success”, if one repeats what he says or says, “There is no power and
might except in Allah,” or if he says both of these statements, then he
has acted correctly.

When the caller is done with the call to the prayer or the
announcement of thc commencing of the prayer while the listener
responding, thc listener should then say what is stated in the
following two hadith: ‘Abdulldh ibn ‘Amr narrated that the heard the
Prophet (322} say, “If you hear the caller to prayer, repeat similar to
what he says and then state prayers for me, for whoever prays for me
once will have Allah (&) bless him ten times. Then ask Allah to

** Recorded by Bukhari, Muslim, Abu Dawood. Tirmidhi, Ibn Majah and
Nasa’i.
** Recorded by Muslim.
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grant me the position of al-waseelah as it is a rank in Paradise that is
only-becoming one of Allah’s servants and I hope that it will be me.
Whoever asks for me to have al-waseelah will be permitted (my)
intercession.”™®

Jabir (. ) reported that the Messenger of Allah (34) said, “Whoever

says upon hearing the call to praycr,
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‘(" Allah, Lord of this perfect call®® and the prayer about to be
performed, grant Muhammad al-wascelah and al-fadeelah *" and
resurrect him to the praiscworthy position that You had promised
him.” will be granted my intereession on the Day of Resurrection,

Note: It is recommended for a Muslim to supplicate often between
the call to prayer and the announcement of the commencement of the
praycr for the supplications at that time are responded to. Anas (.3:)
said that thc Messenger of Allah (32) said, “The supplication
between the call to prayer and the announcement of the

. - 2968
commencement of the prayer is not rejected.”®

This hadith is sakeeh. Sce Shaykh al-Albani, Mukhtasar Sahceh Mustim, no.
198. Recorded by Muslim, Abu Dawood, Tirmidhi and Nasa'i.
6> This is in reference to the call of Tawheed and the belief in the Prophct
Muhammad (Blessings and pcace be upon him). JZ
° | This is a position that is greater than the rest of creation or it could be
constdered a kind of description of the place of al-waseelah. Allah knows
hest.] - Translator
“7 This hadith is seheeh. See Shaykh al-Albani, /rwa’ al-Ghaleel, no. 243.
Recorded by Bukhari, Abu Dawood, Tirmidhi. Nasd'i and Ibn Majah.
“® This hadith is sakech. See Shaykh al-Albani, Seheeh Sunan Abi Dawood.
no. 489. Recorded by Tirmidhi and Abu Dawood.
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What is recommended for the one
making the call to praver ®°

It is recommended for the caller to prayer to fulfill the following:

1. He should desire the pleasure of Allah by his making the call

Thus, he should not accept any wages for his deed. ‘Uthmén ibn al-
‘As once said to the Messenger of Allah (3%), “O° Messenger of
Allah, appoint me the Imam of my people.” Ile responded, “You are
their Imam and lead them according to the ability of the weakest
among them. Appoint a caller to prayer who docs not accept any

- - 0
wages for his making the call.”’

2. He should be free of both the minor
and major forms of spiritual impurity

This was discussed earlier while discussing for whom the
ablution is recommended.

3. He should be standing, facing the
Qiblah (the direction of Makkah)

Ibn al-Mundhir stated, “There is a consensus that standing
while saying the call to prayer is a Sunnah for his voice can then
reach a further distance. It is also from the Sunnah that he face the
giblah while making the call, as the callers of the Messenger of Allah
(%) would make the call while facing the giblah.”

4. He should tumn his head and neck to the nght while saying, “Come
to the prayer™, and to the left while saying, “Come to the salvation”

Abu Juhaytah narrated that he saw Bilal making the call,
adding. “I would watch his mouth move from here to there while

9 Cf, as-Sayyid Sabiq, Figh as-Sunnah, val. 1, p. 99.
7® This hadith is saheeh. See Shaykh al-Albani. Saheeh Sunan Abi Dawood,
no. 497. Recorded by Abu Dawood, Nasd'i and Ibn Majah.
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making the call.””’
5. lle should place his finger tips into his ears

Abu Juhayfah said, “I saw Bilal making the call and he would
tum, his mouth would move from here to there, and (the tips of) his

fingers were in his ears.””?

6. He should raise his voice while making the call

The Prophet (3%) said, “Everything within the sound of the
caller, including the humans, jinn and anything else, will be a witness
(o it on the Day of Resurrection.””*

What is the interval between the call to prayer and
the announcement of the commencement of the prayer?

Between the call to prayer and the announcement of the
commencement of the prayer there should be enough time for people
to preparc for the came and to come to it as the call has becn
established for this purpose - otherwise the purpose would be lost.
Ibn Battal said. “There is no specified limit for that except for the

beginning of the time and the gathering of the worshippers.””?

"* Recorded by Bukhari. Muslim, Abu Dawood, Tirmidhi and Nasa’i. As for
turning the chest to each side, there is no cvidence for that in the Sunnah.
None of the hadith about turning the neck mention the chest as well. This
comment is from Shaykh al-Albani, Tamdm al-Minnah., p. 150.

'~ This hadith is saheeh. See Shaykh al-Albani, Suheeh Sunan Tirmidhi, no.
164. Recorded by Tirmidhi who said. “lt is a hasan sahech hadith. The people
of knowledge act based on this hadith: they prefer for the caller to put his
fingertips into his cars while giving the call.”

! This hadith is sahech. Sce Shaykh al-Albani, Suheeh Sunan Nasd’i, no. 625.
Recorded by Bukhari and Nasa’i.

4 Quoted by Ibn lajar. Futh al-Bari. vol. 2, p. 106,
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1t is prohibited to leave the mosque
after the call has been given

Abu Sha‘thd’ said: “We were sitting in the mosque with Abu
Hurayrah and the caller made the call to prayer. A man in the mosque
stood and starting walking. Abu Hurayrah watched him until he lefl
the mosque. Abu Hurayrah then said, “That man has disobeyed Abu
al-Qasim [meaning the Prophet (g2)].”""°

The call to prayer and the announcement of the
commencement of the prayer for those who
have missed the prayer time

[f somecone sleeps through the prayer or forgets a prayer, it is
sanctioned for him to makc the call to prayer and the announcement
of the commencement. Abu Dawood tecorded that on the occasion
when the Prophet and his Companions slept through the time of the
Moming prayer while they were travelling, the Prophct told Bilal to
give the call to prayer and the announcement of the commencement
of the prayer.”®

If a nutaber of prayers have been missed, then only one call to
prayer is made but a separate announcement of the commencing ot
the prayer is given for each prayer. This is bascd on the statement of
Ibn Mas‘ood who said, “The polytheists precoccupied the Messenger
of Allah from four of the prayers during the Battle of the Trench, until
whatcver Allah had willed of the night had passed. He told Bilal to
make the call to prayer. Then he made the announcement of the

7S This hadith is saheeh. Mukhtasar Saheeh Muslim, no. 249, Recorded by
Muslim, Nasa’i, Abu Dawood and Tirmidhi. Abu Dawood’s and ‘Iirmidhi’s
narration clarify that such as for the Afternoon praycr.

" This hadith is sahech. See Shaykh al-Albani. Sakeeh Sunan Abi Dawood.
no. 420. Recorded by Abu Dawood.
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commencing of the prayer and he prayed the Noon prayer. Then he
madc the announcement again and the prayed the Afternoon prayer.
Then he made the announcement again and he madc the Sunsct
prayer. Then he made the announcement again and he prayed the
Night prayer.””’

The Conditions for the Soundness
of the Prayer

The following conditions and prereguisites must be met for the
prayer to be sound:

1. One must have knowledge that the time of the prayer has begun

Allah (#g) says:

&... Verily, the prayer is enjoined on the belicvers at fixed hours.p
(Qur'an 4: 103)

The prayer 1s not valid before its ime begins nor after its time has
ended, unless one has an excuse.

2. Being in a state of purnity. free of the major and minor defilements

Allah (#g) says:

SOty Soagms el 0120 B s 3y Tyt ol Clepe

" This hadith is sahech. Sec Shaykh al-Albani, Saheeh Sunan Nasd'i, no. 638.
Recorded by Tirmidhi and Nasa'i
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€0’ you who believe! When you intend to offer prayer, wash your
faces and your forearms up to the elbows, rub [by passing wet hands
over] your heads, and [wash] your feet up to ankles. If you are in a
statc of sexual defilement, purify yourself...# (Qui'an 5: 6)

Furthermore, Ibn ‘Umar narrated lhat the Prophct (3-;) said, “The

prayer is not accepted without purification.”"®

3. Purity of the clothes, body and place in which one prays

Conceming the purity of the clothing, Allah (45) says:

e ST AL
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dAnd your garments purify.b (Qur'an 74: 4)

The Prophet () also said, “When one of you comes to the mosque,
he should turn his sandals over and look at them. If he finds any filth
on them, he should wipe them on the ground and then pray in

3 '
them.””?

Concerning the purification of the body, the Prophct (3) had said in

response to ‘Ali’s question about al-madhi, “He should wash his

private part and make ablution.”®"

® This hadith is saheeh. Scc Shaykh al-Albani, Mukhtasar Saheeh Mustfim. no.
104. Recorded by Muslimt and Trmmdhi.

" This hadith is sakech. See Shaykh al-Albani. Saheeh Sunan Abi Dawood.
no. 605. Recorded by Abu Dawood. [Translator’s note: This is what the author
has wnittecn but, in rcality, the hadith with the above wording has becn recorded
by Ahmad. Abu Dawood has the same meaning but different wording. simply
saying to wipe the shoes but not saying to wipe the shoes on the ground.]

" Recorded by Bukhari and Muslim. This is Muslim’s wording.
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Furthermore, he said to the woman with a prolonged flow of blood,
“Remove the blood from you and pray.”'

As for the purification of the place in which one prays, the
Prophet () had told his Companions when the Bedouin urinated in

the mosque, “Pour over his urine a large bowl of water”*?

Note: If someonc prays and unknowingly he had some impurity on
him or his clothing, the prayer is still valid and he does not repeat the
prayer. [f he discovers it during the prayer and he is able to, if it is for
example on his shocs or a garment that is not covering his private
parts, remove it while praying, he removes it and continues praying.
If he is not able to remove it, he just continues praying and does not
repeat his prayer. This is based on the hadith narrated by Abu Sa‘eed
in which the Prophet () was praying and he removed his sandals.
Therefore, the people also removed their sandals. When he had
finished and turned to the people, he asked them why they had
removed their sandals. They replied, “We saw you remove yours, o
we removed ours.” Then he told them, “Gabriel came to me and
informed me that they had some filth on them. When one of you
comes to the mosque, he should tum his sandals over and look at
them. If there is some filth on them, he should wipe them on the
ground and then pray in them.”*?

4. Covenng of the ‘awrah (that is, the parts of the body
that arc meant to be covered, as cxplained below)

Allah (gg) says:

8! Recorded by Bukhari, Muslim, Tirmidhi, Ibn Majah and Nasi’i.

®- This hadith is saheeh. Sec Shaykh al-Albani. al-I'*wd’ al-Ghaleel, no. 1710.
Recorded by Bukhari and Nasa’i. Abu Dawood and Tirmidhi have lengthier
versions. [Translator’s note: Perhaps it should be noted that the Prophet’s
mosque was nol campeted nor did it have a roof. Hence, he urinated on the dirt
and ground.]

% Recorded by Abu Dawood.
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80’ Children of Adam, take your adomment [that is, wear your
clothing] at every mosque...p {Qur'an 7: 31)

The mcaning is, “Cover your private parts”, because the reference is
to the fact that they used to circumambulate the Ka*bah in the nude.
Additionally, the Prophet (;) said, “The prayer of an adult woman is
not accepted unless she is wearing a headcovering.”®

For the man, the ‘awrah is what is betwecen the navel and the
knees. It is stated in a hadith, narrated by *Amr ibn Shu‘ayb from his
father on the authority of his grandfather, that the Prophet (3:) said,
“What is between the navel and the knee is ‘awrah.”™ Jarhad al-
Aslami said, “The Messenger of Allah (g) passed by me while [ was
wearing a cloak and my thigh became exposed. He said, ‘Cover your
thigh, for verily the thigh is ‘awrah.” %

In the case of thc woman, all of her in the prayer is ‘uwrah save

for the face and hands. The Prophet {#¥) said, “The woman is (all)

awrah.”®’ The Prophet (&) said as well, “The prayer of an adult

©

. . . . ,e
woman is not accepted unless she is wearing a headcovering.”

"4 This hadith is saheeh. Sce Shaykh al-Albani. Saheeh Sunan Ibn Mijah, no.
534. Recorded by Abu Dawood, Tirmidhi and Ibn Majah.

®3 "I'his hadith is kasan. See Shaykh al-Albani, /'rwi’ al-Ghaleel, no. 271.
Recorded by ad-Daraqutni, Ahmad and Abu Dawood. [Actually, with this
wording it was recorded only by ad-Daraqutni. Ahmad and Abu Dawood only
have similar meanings in their narration.] - Translator

" This hadith is sakee# duc to supporting evidence. Sec Shaykh al-Albdni,
I'rwd ™ al-Ghaleel, no. 269. Recorded by Tirmidhi and Abu Dawood. See Ibn al-
Qayyim’s important comments on this issue in Tahdheet as-Sunan, vol. 6, p. 17.
*” This hadith 1s saheeh. Scc Shaykh al-Albani, Saheeh al-Jami' as-Sagheer,
0. 669. Recorded by Tirmidhi.

** This hadith is suheeh. Sec Shavkh al-Albani, Sahech Sunun tbn Mdijah, no.
S34. Recorded by Abu Dawood. Tirmidhi and Ihn Majah.
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5. Facing the Qiblah
Allah has said:
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€And from wheresoever you start forth [for prayers], tum your face in
the direction of al-Masjid al-Haram |at Makkah], and wheresoever
you are, turn your faces towards it...p (Qur'un 2: 150)

In addition, the Prophet (3) told the one who had not performed his
prayer properly, “When you arc going to praycr, complete the
ablution and then face the giblah..”™

It is pecrmissible not to face the giblah if one is in great fear or
performing voluntary prayers while travelling and riding on a means
of transportation, Allah has said:

be
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§And if you fear [an enemy], perform prayer on foot or riding..»
(Qur'an 2: 239)

In ‘Umar said (in relation to this verse), “Facing the giblah or
not facing it.”” Nafi® commented, I do not belicve that Ibn ‘Umar
stated that cxcept that it came from the Prophet (z2£).”°° Ibn ‘Umar
also said, “The Prophet (52¢) used to pray while riding his animal in
any dircction it faced. He would also perform the Wit prayer on it.
However, he would not perform the obligatory prayers upon it.”"!

* Recorded by Bukhari and Muslim.
“ This hadith is safieeh. Recorded by Malik and Bukhari,
! Recorded by Bukhari (without its complete chain) and Muslim
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Note: If someone tries to determine the direction ofithe giblah and
prays in the direction he thinks proper. discovering later that he was
mistaken, he does not repeat his prayer. ‘Amir ibn Rabeeah said,
“We were with the Prophet (%) during a journey on a dark night. We
could not know the direction of the giblah so everyone prayed in his
direction. In the morning we mentioned that to the Messenger of
Allah (g2} and then the following verse was revealed:

AN Clw por go 052t o %2
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¢... So wherever you turn yoursclves or your faces there is the Face of
Allah..} (Qur'an 2: 115) "%

6. Intention

This is where the person intends in his heart the specific prayer
that he is about to pray, such as thc obligatory Noon prayer or
Alternoon prayer and so on. It is not sanctioned to actually state the
intention, as the Prophet () never stated it. When the Prophet (22)
would stand te pray, hc would say, “Alldhu Akbar (God is Great)™,
and would not say anything beforehand. He would never state the
intention. He would not say. for example, “I am praying for the sake
of Allah, such and such prayer, while facing the giblah, four rak ‘ahs
as Imam or follower.” Nor would he say, “In fulfilling the prayer on
time or making the prayer up.” All of those statements are
innovations. None of them have ever been recording from him, not
with a sound or a weak chain, an unbroken or broken chain. Nor has
any of them been narrated by from any of his Companions or
approved by any ot the Followers or the four famous Imams.”’

“* This hadith is kasan. See Shaykh al-Albani, Saheeh Sunan Thn Mdjah, no.
X35, Recorded by Tirmidhi and Ibn Majah while al-Bayhagi has somcthing
similar,

?' Cf, 1bn al-Qayyim, Zdd al-Ma'dd, vol. 1, p. 51.
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The Description of the Prayer >*

When the Messcenger of Allah (g) would stand for prayer, he
would face the giblah, standing closc to the sutrah.” He used to say,
“Verily, all actions are bascd on intention and for every person is
what he intended.™’®

Then he would begin his prayer by saying, “Alldhu Akbar™
and would raise his hands with this saying. Then he would put his
right hand over his left above his chest. He would put his sight
towards the ground. He would begin the prayer by reciting various
supplications, praising and extolling Allah thercin. Then he would
scck refuge in Allah from the accursed Satan. Then he would recite,
“In the name of Allah, the Ongc Full of Mercy, the Ever Merciful,” but
he would not recite this aloud. Then he would recite Scorah al-
Fdtthah, reciting cach verse separately. When he reached the end of
Soorah al-Fdtihah, he would say Ameen. He would say that aloud
and lengthen its pronunciation. Then he would recite another Soorah
after Soorah al-fdtihah. sometimes making a lengthy reading while
other times a short one.

% This is a summary of what Shaykh al-Albani has mentioned in Sifier as-
Salah an-Nahi.

95 | The sutrah is a “barrier”™ between the one praying and any one who passes
in front of him. tt should be somcthing at least the size of a camel saddle and
the person should pray close to it, not lcaving a big distance between him and
his smtrah.] - Translator

2% [The way this is written in the original Arabic makes it seem like the
Prophet (Blessings and peace of Allah be upon him) would say these words
before the prayer. However, that could not possibly be its meaning and such is
not what is stated in Shavkh al-Albani's reference. Hence. the author means to
emphasize that the intention must be in the heart at the beginning of the
prayer. And Allah alone knows best.] - Translator
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The Prophet (gz) would recite the Qur’an audibly in the
Morning prayer, the first two units (rak ‘ahs) of both the Sunset and
the Night prayers. He would recite it silently in the Noon and the
Afternoon prayers as well as in the last two units of the Sunset and
Night prayers. He would also recite it audibly in the Friday prayer,
the two ‘Eid prayers, the Praycr for Rain and the Eclipse prayers.

He would make the last two rak ‘ahs about half as short as the
first two, the length of about fifteen verses or sometimes he would
only recite Soorah al-Fdtihah in them.

When he would finish the cntire reciting, he would pause a
little, raisc his hands, say the takbeer (“Allah is Great™) and then
bow. He would put his hands on his knees and scparate his fingers.
Sometimes he would put his hands on his knces as if he were
grasping them. Hc would keep his arms away from his side and
would stretch out his back and keep it straight, such that if one were
to pour water on his back it would settle there.

Hc would be very calm and still in his bow. He used to say,
“Subhana Rabbi al-‘Adheem (Exalted and Perfcct is my Lord, the
Great)”, three times. Also while bowing, he would state a number of
words of remembrance and supplications, sometimes one and
sometimes another. He also prohibited the reciting of the Qur’an
while bowing or prostrating.

Then he would raisc his back from the bowing position and
saying, “Sami‘-Alldhu liman hamidah (Allah has hcard him who
praises Him)”*. He would also raise his hands while moving to stand
straight. While standing. he would say, “Rabband wa lakal-hamd
(Our Lord and to You is the praise)”’. Sometimes he would say more
than simply that. Then he would say the takbeer and go down to
prostrate. He would put his hands on the ground before his knees. He
would lcan on his hands and sprcad them out. He would bring his
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fingers together and direct them towards the ¢iblah. He would place
them parallel to his shoulders or, sometimes, parallcl to his ears. He
would firmly place his nose and forchcad on the ground. He uscd to
say, “I have been ordered to prostrale on scven bones: the forehead
and he pointed to his nose (as well} - |, the two hands, the two knees
and the ends (toes) of the two feet.” He also said. “Therc is no prayer
for the onc whose nose does not touch the ground in the manner that
the forehcad docs.” He would remain calin and still in the
prostration. He would say, “Subhdna Rabbi al-4'ala (Exalted and
Perfect is my Lord, Most High)”, three times. He would also recite a
number of words of remembrance and supplications in this position,
varying the different supplications that he would make. He stated that
one should exert himself in making numerous supplications in this
position. Then he would raise his head while pronouncing the
takbeer. Then he would spread out his left leg and sit on it, resting his
bongs and being still. His right leg would remain crect on the foot,
with the toes pointing toward the g/blah. At this juncture. he would
say, “O’ Allah, forgive mc, have mercy on me, strengthen ine, raise
me (in rank), guide me, pardon me and provide for me.” Then he
would state the takbeer and make a second prostration like the first
one. Then he would raise his head while making the takbeer and sit
straight on his left leg, until all his bones returned to the sitting
position, and then he would get up, pushing up oft the ground. n the
sccond rak ‘ah he would do the same that he did in the first but he
would make this rak ‘ah shorter than the previous one.

At the send of the second rak ‘ak, he would sit for the saying of
the rashahhud. If it were a two-rak ‘ah prayer, he would sit on his lett
leg like he did so in between the two prostrations. He would sit
similarly in the first tashahhud of the three and four-rak ‘ah prayers.
While sitting for the tashahhud, he would put his right hand on his
right thigh and his left hand on his left thigh. He would spread out his
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left hand and make a fist with his right, pointing with his right index
finger and fixing his gaze upon it. When he raised his finger, he
would move it while supplicating. He would say, “It 1s stronger than

v

iron against Satan,” meaning the index finger.

He would recite after each two rak ‘ahs, the tahivvat °” and the
Prophet (@) would also state the prayers upon himsclf in the first
tashahhud as well as later, and he established that for his Nation as
well. The Prophet (:2¢) used to make various different types of
supplications during his prayecr.

Then he would make the salutations to his right, saying,
“Peace be upon you and the mercy of Allah.,” and to his left as well.
Occasionally, during the first greeting he would add. “and His
blessings™ at the end of the phrase.

The Necessary Components of the Praver

The prayer is composed of obligatory and necessary
components that combined together make up its true form. If any of
these obligatory aspects arc not performed, its true form is not met
and it is not considered the praycr from a Shari‘ah perspective. The
neccssary components of the prayer arc the following:

1. The opening Tukbeer
‘Al ibn Abi Talib (..) narrated that the Prophet (32) said.

“The key to the prayer is the purification. The act that puts on into the
inviolable state (of praycr) is the fekbeer. And the act that ends the

inviolable statc is the salutation.””® Abu Hurayrah also reported that

' [This is the portion beginning with at-tahivyat fi-lldh.)
** This hadith is #asar saheeh. See Shaykh al-Albani, Sakeeh Ihn Mdjah, no
222. Recorded by Tirmidhi, Abu Dawood and lbn Majah.
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the Prophet (i) said to the onec who did not perform his prayer
properly. “When you stand to perform the prayer, state the
takbeer.” >’

2. The act of standing in the obligatory prayers
for the one who has the ability to do so

Allah (gg) says:

2 R I
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¢... And stand bcfore Allah with obedience.$ (Qur'an 2: 238)

The Prophet (24:) used to pray standing and he ordered ‘Imran ibn
1lusayn to do so. He told him, “Pray standing. If you are not able to
do so, then sitting. And if you are not able to do that, then on your
side.”'™

3. Reciting Soorah al-Fdtihah in every rak ‘uh

‘Ubidah ibn as-Samit (&) narrated that the Messenger of
Allah (i) said. “There is no prayer for the one who did not read the
Opening of the Book (that is, Seorah al-Fatihah).”'®" The Prophet
also ordered the one who did not perform his prayer properly to recite
and then said +at the end, “And do such throughout your entire

prayer. » 102

4. and 5. The act of bowing and having
calmness and stillness while bowing

Allah («¢;) says:

9 Recorded by Bukhari and Muslim.

199 This hadith is saheeh. Sec Shaykh al-Albani, Saheeh al-Jami® us-Sugheer,
no. 3778. Recorded by Bukhari, Abu Dawood and Tirmidhi.

101 Recorded by Bukhari, Muslim, Tirmidhi, Nasi'i, Ibn Majah & Abu Dawood.
Abu Dawood alone has the additional words, “and then some other portion.”

192 Recorded by Bukhari and Muslim.



The Concise Presentation of the Figh

€0’ you who believe! Bow down, and prostrate yourselves...»
{Qur'an 22: 77)

Furthermore, the Prophet () told the one who had not prayed
properly, “Then bow until you are calm and still while bowing.”'

6. and 7. Standing up straight after bowing and
having calmness and stillness while standing

Abu Mas ood al-Ansari narrated that the Messenger of Allah
(322) said, “The prayer of a person does not count unless he makes his
back straight in the bowing and prostration.”'®* The Prophet (gx)
also told the one who did not perform his prayer properly, “Then arise
(from the bowing position) until you are standing straight.”'®’

8. and 9. The act of prostrating and having
calmness and stillness while prostrating

The Prophet (i) told the man who did not perform his prayer
properly, “Then prostrate until you arc still and calm while
prostrating. Then rise up until you are sitting, still and calm. And then
prostrate until you are still and calm while prostrating.”'%¢

The limbs that one is supposed to prostrate on are described in
the following hadith: Ibn ‘Abbéis narrated that the Prophet () said,
“I have been ordered to prostrate on seven bones: the forchead — and
he pointed to his nose (as well) —, the two hands, the two knees and
the ends (tocs) of the two fect.”'"” He also said, “There is no praycr

193 Recorded by Bukhari and Muslim.

'9% This hadith is saheeh. See Shaykh al-Albani, Saheek Ihn Mdjah, no. 710.
Recorded by Nasa®i, Tirmidhi. Abu Dawood and Ibn Majah.

'%% Recorded by Bukhari and Muslim.

196 Ibid.

197 Recorded by Bukhari, Mushm and Nasd’i.
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for the one whose nosec does not touch the ground in the manner that
the forehead does.”'™

10. and 11. The act of sitting between the two prostrations
and having calmness and stillness during said sitting

The Prophet (i) said, “The prayer of a person does not count
unless he makes his back straight in the bowing and prostration.”'®”
Furthermore, the Prophet (zz) ordered the one who did not pray
properly to do this. as was mentioned above under the obligation of
the prostration.

12. The final Tashahhud

Ibn Mas*ood said, “Before it was made obligatory to say the
tashahhud, we used to say, ‘Peace be upon Allah, peace be upon
Gabriel and Michael.” Then the Messenger of Allah (;2) said, ‘Do
not say that but say, ‘All compliments are to Allah...>>”""

Note: The most authentic narration concerning the wording of the
tashahhud is that narrated by Ibn Mas'ood who said: “The
Messenger of Allah (y) taught me the tashahhud, while my two
hands were between his, hke he would teach me a chapter of the
Qur’an. (The wording was,)

a5 20 L elde SO STty S Gl U S0
AV AY 01 dg it Dol Al sle ey Wike pEJI 51555

dy_)_,b.klﬁ‘.l;}u:dl.k&.;i}

%% This hadith is saheeh. Recorded by ad-Daraquini. Shaykh al-Albédni has
mentioned it in Sifas as-Salah, p. 123.

% This hadith is sakeeh. See Shaykh al-Albani, Saheeh thn Mdjah, no. 710.
Recorded by Nasa’i, Tirmidhi, Abu Dawood and Ibn Majah.

"'® This hadith is seheeh. Sec Shaykh al-Albani. /'rwa’ al-Ghaleel. no. 319.
Recorded by Nasa'i. ad-Daraqutni and al-Bayhagi.
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*All compliments, prayers and pure words are due Allah. Peace be
upon you, O" Prophet, and the mercy of Allah and His blessings.
Peace be upon us and upon the righteous servants of Allah. I bear
witness that none is worthy of worship except Allah and I bear
witness that Muhammad is His servant and messenger.” ™"

A Second Note: As for the statement, “Peace be upon you, O’
Prophet, and the mercy of Allah and His blessings,” Ibn Hajar wrote,

“In some of the chains of this hadith of Ibn Mas'ood there 1s an
indication that these words are changed as during his time they
were said in the second person while after his death they are said
in the third person. In the Book of Asking Permission in Sahech
al-Bukhari from the chain of Abu Ma'mar from Ibn Mas’ood.
after narrating the hadith of the rashaithud, Tbn Mas'ood says.
‘That was while he¢ was among us. After he died, we would say,
*Peace...,” meaning upon the Prophet.” This is how it is found in
Bukhari. Abu *Awanah in his Saheeh, as-Sirg), al-Jawziqi, Abu
Na‘eem al-Asbahani and al-Bayhagqi record through numerous
chains back to Abu Na‘eem, the teacher of Bukhari, the wording,
*After he died, we would say, ‘Peace be upon the Prophet’, that is,
without saying, ‘meaning...".” In this manner, Abu Bakr ibn Abi
Shaybah also narrated it from Abu Na‘eem.

As-Subki stated in his commentary to Sharh al-Minhaj, atter
mentioning just the narration of Abu *Awanah, *If that 1s authentic
from the Companions, it indicates that addressing him in the
salutation after the (death of) the Prophet is not obligatory.
Instead, one says, ‘Peace be upon the Prophet™.” T (Ibn Hajar) add:
It is definitely authentic. I have found strong corroborating
evidence for it. ‘Abdur-Razzdq said: Ibn Jurayj narrated to us
saying: “Ata’ informed me that th¢ Companions used to say while

"'! Recorded by Bukhari and Muslim.
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the Prophet (x) was alive, ‘Peace be upon you, )° Prophet’, and
when he died, they would say, ‘Peace be upon the Prophet’. And
that chain is sound.”'"?

Shaykh al-Albani said in Sifat as-Saldh, “That must have becn
lcarned from the Prophet (). It is supported by the fact that when
‘A’ishah (.-.) would tcach the tashahhud, she would say. ‘Pcace be
upon the Prophet’. This has been recorded by as-Sirdj in his Musnad
and al-Mukhlis in al-Fewd’id, with two authentic chains from
her.”!"?

13. Saying praycrs for the Prophct (3%)
after the final Tashahhud

Fadalah ibn ‘Ubayd al-Ansari narrated that thc Messenger of
Allah (5z) saw a man praying. (During the final sitting,} that man did
not praise or glorify Allah nor did he state prayers for the Prophet
(x%) and then he went away. The Prophet (3x) said. “He has been
hasty.”™ Then he called for him and said to him and to another, “When
one of you prays, he should begin by praising his Lord and exalting
Him, then he should say prayers for the Prophet (s:¢) and then he can

supplicate whatever he wishes.”'"

Ibn Mas‘ood said, “A man came until he sat in front of the
Messenger of Allah () while were with him. The man said, ‘O’
Messengcr of Allah, as for invoking peace upon you, that we know,
but how are we to say prayers for you when you pray for you in the
praycrs?’ The Prophct (s2=) remained silent until we wished that the
man had not asked him. Then he said, ‘If you are praying, say, ‘O’
Allah, bestow blessings upon Muhammad, the illiterate Prophet, and

"2 Ibn Hajar. Fath al-Bari, vol. 2, p. 314.

Y3 Shaykh al-Albani. Sifah as-Saldt. p. 126.

" The chain of his repart is saheeh. See Shaykh al-Albani, Sifat as-Salak
(Maktabah al-Marif edition), p. 182. Recorded by Tirmidhi and Abu Dawaod.
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upon the family of Muhammad...

Note: The best manner of praying for the Prophet () is what has
been reported by Krab ibn *Ujrah who said: “We said, ‘O’ Mcssenger
of Allah, we know how to invoke pcace for you but how shall we
pray for you?” He replicd,
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‘Say, O Allsh send prayers upon Muhammad and on the family of
Muhammad as you sent prayers upon the family of Abraham, for You
are Worthy of Praise, Full of Glory. O” Allah, pour blessings upon
Muhammad and upon the family of Muhammad as you poured

blessings upon the family of Abraham, for You are Worthy of Praise,
Full of Glory."»!'*¢

14. The salutations

The Prophet (3:) said. “The key to the prayer is the
purification. The act that puts on into the inviolable state (of prayer)
is the fakbeer. And the act that cnds the inviolable state is the

- 117
salutation.”

'35 The chain of this report is Ausan. See Sakeeh Ibn Khuzaymah. vol. 1, Pp.

252, 351 and 711,

[Actually, Bukhari has virtually the same report but the wording of the prayer
is slightly different, not having the words. “the itliterate Prophet.™ for
example.] - Translator

"¢ Recorded by Bukhari, Muslim. Abu Dawood, Tirmidhi, Ibn Méjah and
Nasa'i.

"7 This hadith is hasan saheeh. See Shaykh al-Albani, Seheeh bn Majah, no.
222. Recorded by Tirmidhi, Abu Dawood and 1bn Majah.
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The Obligatory Acts of the Prayer

1. The saying of the takbeer for the movements in the prayers and the
saying of, “Allah hears him who praises Him. Our Lord, for You is
the praise”

Abu Hurayrah () said, “When the Prophet (342) would go to
pray, hc would say the takbeer when he stood, say the takbeer when
he bowed, then he would say, ‘Allah hears him who praises Tim,’
when he raised his back from the bowing. Then he would say while
standing, “Our Lord, for You is the praise.” Then he would state the
takbeer upon going down (to prostrate). Then he would state the
takbeer upon raising his head (from the prostration) and then state the
takbeer upon prostrating. He would again statc the takbeer when
raising his head (from the prostration). He would do that during the
entire prayer until he finished. He would also state the takbeer when
standing from the sitting after the (first two) rak ‘ahs. P& The
Prophet has also said, “Pray in the¢ manncr that you have seen me
praying.” e

The Prophet (Blessings and peace of Allah bc upon him)
ordered the one who had not performed the prayer properly to pray in
that manner. The Prophet (y&) said, “No onc complctes the praycr
until he washes the places of ablution and then says the takbeer and
praises and extols Allah. He should also recite what he wishes of the
Qur’an and then say the takbeer. Then he bows until his bones come
to rest and then he says, ‘Allah hears him who praises Him,” until his
back is straight. Then he says the takbeer and then he prostrates until
his boncs come to rest... Then he raises his head and says the takbeer.

""® Recorded by Bukhari, Muslim and Nasa'i.
"9 This hadith is sahech. Sec Shaykh al-Albani, f'rwd' ul-Ghaleel, na. 262.
Recorded by Bukhari.
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If he does that, he has completed his pluyer.”120

2. The first Tashahhud

Ibn Mas‘ood narrated that the Prophet Muhammad (32} said,
“When you sit after every twa rak ‘ah, say, ‘All compliments, praycrs
and pure words are due Allah. Peace be upon you, O’ Prophet, and
the mercy of Allah and His blessings. Peace be upon us and upon the
righteous servants of Allah. [ bear witness that none is worthy of
worship except Allah and [ bear witness that Muhammad is His
servant and messenger.” Then he may choose whatever supplication
he likes and supplicate to his Lord with it.” 12!

The Prophet (i) also told the one who had not performed the
prayer properly, “When you sit in the middle of the praycr, come to
rest, sit upon your left thigh and then say the tashahhud.”'**

3. It is obligatory upon the pcrson when he prays to put a sutrah
(barrier) in front of him that prevents people from passing by in front
of him and he should not look beyond the sutrah

Sahl ibn Abi Hathmah narrated that the Messenger of Allah
(;22) said, “When you pray, you should pray toward a sutrah and
come close to it, and not allow the Devil 1o cut ofl his prayer.” ' [bn
“Umar also narrated that the Messenger of Allah () said, “Do not
pray except towards a sufrah, and do not let anyone pass in front of

" This hadith is sahech. Scc Shaykh al-Albani. Saheeh Sunan Abi Dawood,
no. 763. Recorded by Abu Dawood.

21 This hadith is saheeh. See Shaykh al-Albani. 'rwd’ al-Ghaleel, no. 336.
Recorded by Nasa’'i.

22 This hadith is saheeh. Scc Shaykh al-Albani, Saheeh Sunan Abi Dawood,
no. 766. Recorded by Abu Dawood.

22 This hadith is seheeh. See Shaykh al-Albani, Saheeh Sunan Nasd’i, no.
722. Recorded by al-Hakim (and this is his wording) and by Abu Dawood and
Nasd'i, with the wording, "When onc of you prays towards a sutrah™.
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you. But if someone refuses but to try to pass in front of you, you
should fight him for he has a devil with him.”'?*

The requirecment of the surrah may be fulfilled by a wall, a
pillar, a camel stirrup or a saddle that is place in the direction of the
prayer. The minimum that is sufficient is the wooden portion of a
camel saddle that the rider leans on. This is based on the hadith of
Moesa ibn Talhah from his father who narrated that the Messenger of
Allah (g) said, “If you place in front of you something like the
wooden portion at the back of a camel saddle and you pray toward it,
then nothing that passes beyond it will be of any concern.”'”*

The worshipper being close to the sutrah

Bilal narrated that the Prophet (z) would pray and the
distance between him and the wall would be about three forcarms
length."?® Sahl ibn S*ad said, “The distance between the place of
prayer of the Messenger of Allah and the wall would be sufficient for

a sheep to pass.”'?’

When the person is praying towards a sufrah, hc must not
allow anything to pass between him and his sutrah. Ibn ‘Abbas said,
“The Prophet (3x:) was oncc praying and a shcep started to pass in
front of him, so he rushed toward the giblah and pressed its belly
against the wall (so that it would pass on the other side).”'*® Abu

2% This hadith is suheeh. See Shaykh al-Albani, Sifut as-Saldh. p. 72.
Recorded by Ibn Khuzaymah.

12> This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Musiim,
no. 339. Recorded by Muslim, Tirmidhi and Abu Dawood.

'-% This hadith is sahees. Scc Shaykh al-Albani. Sifar as-Salih, p. 62.
Recorded by Bukhari.

127 Recorded by Bukhari, Mustim and Abu Dawood.

'2% This hadith is saheeh. Scc Shaykh al-Albani. Sifar as-Saldh, p. 64.
Recorded by [bn Khuzaymah.
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Sa‘eed al-Khudri narrated that the Messenger of Allah (i) said,
“When one of you is praying, he should not allow anyone to pass in
front of him and he should prevent him to the best of his ability. If he
refuses (but to pass), he should fight him for he is a devil."**°

If the person docs not have a sutrah, then his prayer is cut off
by a donkcy, woman or black dog. ‘Abdullah ibn as-Samit narrated
from Abu Dharr that the Prophcet (2) said, “If onc of you stands to
prayer, then ifhe has like the back of a saddle in front of him, that will
act like a barrier. [f he has nothing like the back of a saddle in front of
him, then his prayer is cut off by a donkey, a woman and a black
dog.” ‘Abdullah said, “O" Abu Dharr, what is the difference between
a black dog from a reddish dog or a yellowish dog?”’ He replied, “O’
son of my brother, I asked the Messenger of Allah (i) what you
asked me and he said, “The black dog is a devil.”"?°

It is forbidden to pass in front of one who is praying

Abu Juhaym narrated that the Messenger of Allah (33) said,
“If the onc who passes in front of the onc who is praying knew what
was upon him (of sin), it would be better for him to wait for forty than
to pass in front of him.”"*'

The sutrah of the Imam is the sutrah for the followers

Ibn *Abbas said, “l came riding on a female donkey, whilc I
was on the threshold of puberty, and the Prophet (g#:) was leading the

" This badith is sakech. Sce Shaykh al-Albani. Mukhtasar Sahech Mushm,
no. 338. Recorded by Muslim.

3% This hadith is saheeh. See Shaykh al-Albani, Suheeh al-Jami' as-Sagheer,
no. 719. Recorded by Muslim, Nasa’i. Tirmidhi and Abu Dawood.

'"*!' Recorded by Bukhari, Muslim. Abu Dawood, Tirmidhi. Nasd’i and Ibn
Majah.
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people in prayer at Mina. | passed in front of the row and got off the
animal. leaving it frec to graze. Then I entered the row and no onc
objected to what I had done.™'??

The Recommended Acts of the Praver

The recommended or sunan acts of the prayer are of two types,
statements and actions. As for thc recommendcd statements, they arc:

I. The opening supplication

The most virtuous form is that narrated by Abu Hurayrah (may
Allah be pleascd with him) who said, “When the Messenger of Allah
{Blessings and peacc be upon him) would make the opening takbeer
and then he would remain silent before begin the reciting. I said, 'O’
Messenger of Allah, for whom I would sacrifice my mother and
father, I sec that you are silent between the rakbeer and the reciting.
What do you say?’ He said. ‘I say: “O" Allah, put a distance between
me and my sins like the distance between the East and the West. O°
Allah, cleanse me from my sins like a white garment is cleansed trom
filth. O Allah, wash me of my sins by water, icc and snow.”” "'

2. Sceking refuge in Allah
Allah (4%) says:

(‘\AZL:-r..JaJ‘,..-) éﬁ)—”"j' iu’::&)\i .Q\’JA.“QJQBB?)

§When you want to recite the Qur’an, scek refuge with Allah from

132 Recorded by Muslim and Abu Dawood. Bukhari has also recorded it with
the words, “And he was not praying towards a wall.” This nartation only
negates the presence of a wall. It is known that it was the Prophet’s custom
not to pray in the open spaces except with a spear set in front of him (to act
as a sutra).

'3 Recorded by Bukhari, Muslim. Ibn Majah and Abu Dawood.
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Satan, the curscd one.? (Qur'an 16: 98)

Abu Sa‘eed al-Khudri narrated that when the Prophet would begin
his prayer, he would start with the opening supplication and then he
would say, “I seek refuge in Allah, the All-Hearing, the All-
Knowing, from the accursed Satan, trom his madness, his arrogance

and his poetry.”'**

3. The saying of Ameen

Wa'il ibn [Tujr said, “When the Messenger of Allah (z=) would
recite (at the end of a/-Fatihah), ‘Nor {the path) of those who have
gone astray,” he would then say, Ameen, and raise his voice in doing
s0.”"** Abu Hurayrah () narrated that the Messenger of Allah
(=) said, “If the Imam says Ameen, say Ameen, for if one’s Ameen
corresponds with the Ameen of the angels, all of his previous sins will
be forgiven.”!"®

4. Reciting portions of the Qur’an
after reciting Soorah al-Fditihah

Abu Qatadah said: “The Prophct (52z) would recitc in the first
two rak ‘aks of the Noon prayer the Opening (Soorah) of the Book
and two Soorahs. He would lengthen first and make the second
shorter. Sometimes onc could hear some of the verses. During the
Aftemoon prayer, he would recite the Opening (Soorah) of the Book
and two Soorahs. He used to make the first rak ‘ah of the Morning
prayer long and make the second shorter.”'*” He also stated, “The

134 This hadith is saheeh. See Shaykh al-Albani, {'»wé ™ al-Ghaleel, no. 342.
Recorded by Abu Dawood and Tirmidhi.

'*3 This hadith is saheeh. See Shaykh al-Albani. Sifar as-Saldh. p. 83.
Recorded by Abu Dawood and Tirmidh.

!¢ Bukhari, Muslim. Nasa'i. Abu Dawood, Tirmidhi and Ibn Majah.

'3* This hadith is saheeh. See Shaykh al-Albani, Sakheeh Sunan Nasd'i, no.
932. Recorded by Bukhan.
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Prophet (3%) would, in the first two rak‘ahs of the Noon and the
Afternoon prayers, recite the Opening of the Book and a Soorah. We
would hear a verse sometimes. Then in the last two rak ‘ahs, he would
just recite the Opening (Sooruh) of the Book.”""®

It is also Sunnah to somctimes recite portions of the Qur’an in
the final two rak ‘ahs of the prayer. Abu Sa‘ced said, “In each of the
first two rak ‘ahs of the Noon prayer, the Prophet (%) would recite
about thirty verses length. In the last two, he would recite about
fifteen verses length — or he said: half of'that. In each of the first two
rak'ahs of the Afiemoon praycr, he would recite about fifteen verses
length and about half of that in the last two rak ‘ahs.”'*®

The Sunnah is to make the recitation audible in thc Morning
Prayer as well as in the first two rak ‘uhs of the Sunsct and ‘Isha’
prayer, while one rccites inaudibly in the Noon and Aftemoon
prayers, in the third rak ‘ah of the Sunset prayer as well as the last two
rak'‘ahs in the Night prayer.

5. Saying the Tasheeh (Exalting Allah)
tn the bowing and prostration

Hudhaytah said, “I prayed with the Prophet and he used to say
while bowing, ‘Subhanna Rabbiyal-‘Adheem (Exalted and perfect is
my Lord, the Great)’, and in his prostration, ‘Subftanna Rabbiyal-
A'ld (Exalted and perfect is my Lord, the All-Highy'.”"*? *Utbah ibn
*Amir said, “The Prophet used to say three times while bowing,
‘Subhanna Rabbival-‘Adheem wa bi-Hamdi (Exalted and perfect is

** This hadith is sakeeh. See Shaykh al-Albani. Mukhtasar Saheeh Mustim.
no. 286. Recorded by Mushm.

“** This hadith is sakech. See Shavkh al-Albani, Mukhtasar Saheeh Muslim,
na. 287, Recorded by Mustim.

"% This hadith is saheeh. See Shaykh al-Albani. Saheeh Sunan Nasa'i. no.
1001. Recorded by Nasd’i, Abu Dawood and Tirmidhi.
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my Lord, the Great and He is Praised)’, and in his prostration he
would say three times, ‘Subhanna Rabbival-A'ld wa bi-Hamdihi
(Exalted and perfect is my Lord. the All-High and He is Praised).”'*!

6. Upon standing up from bowing

Upon standing up from bowing, in addition to saying, “Our
Lord and 10 You is the Praise”, one also adds,

SR RO KT P PP WL PO S PP PO
“Filling the heavens and filling the earth and what is between them,
and filling what You will in addition.”'*? If one wishes, he may just
say that portion. Otherwise, he may also wish to complete it by the
following words:
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“Possessor of Praise and Majesty. The truest thing a servant can say,
and we are all servants to you. O’ Allah, no onc can withhold what
You grant and no one can give what You withhold. And onc’s

. . . . 1514
possessions cannot benefit him in front of You.”'#
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“Qur Lord and to You is the Praise, much pure praised, blessed in

"""“This hadith s saheeh. Sce Shaykh al-Albani. Sifar as-Saldh. p. 127.
Recorded by Abu Dawood and al-Bayhagi.

" This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
. 296, Recorded by Muslim, Abu Dawood and Nasa'i.

Y Pas hadith ss sadech. See Shavkh al-Albani, Mukktasar Saheeh Muslim.
po 200 Recorded by Mushen, Aba Dawood and Nasa'i.
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Himsclf, blessed upon them, as our Lord loves and is pleased

with.” 144

7. Supplications between the two prostrations

Hudhayfah said, “The Prophet (&) used to say betwecn the
two prostrations,

S s s
“My Lord, forgive me. My Lord, forgive me.”'* And fon ‘Abbas
narrated that the Prophet () used to say between the two
prostrations:

20l A Sty el J el gl
“0’ Allah, forgive me, have mercy on me, strengthen me, guide me
and provide for me.”'*°

8. Making praycr for the Prophet () during
the first Tushahhud as the Prophet did so

a

‘A’ishah (g ) said, “We used to prepare for the Messenger of
Allah (zz) his toothstick and water for purification. Allah would
wake him during the night for as much as He willed. He would usc
the toothstick and make ablution. Then he would pray nine rok ‘ahs
and hc would not sit during any of them except the eight one. He
would supplicate to his Lord and invoke prayers upon His Prophet.

" This hadith is sakeeh. See Shaykh al-Albani, Sifut as-Saldh, p. 119.

!5 This hadith is saheeh. See Shaykh al-Atbani, Sunan Ibn Mdjah, no. 731.
Recorded by Ibn Majah.

"4 This hadith is saheehr. See Shaykh al-Albani. Sunan Ibn Majah, no. 732.
Recorded by Tirmidhi, Abu Dawwood and lbn Majah.

Note: Abu Dawood records, “Pardon me,” instcad of “Strengthen me.” Ibn
Mijah records, “Lxalt my rank,” instead of “Guide me.” It is recommended to
combine them all together and to add, “Pardon me and exalt my raok.”



The Concise Presentation of the Figh 127

I'hen he would rise and not make the salutation. Then he would pray
the ninth rak‘ah, sit and then praise his Lord, pray for His prophel,
supplicate and then make the salutations...”"*’

9. Supplicating after the first and the sccond Tashahhud:

As for supplicating after the first rashahhud, Tbn Mas ood
narrated that the Prophct Muhammad (s} said, “When you sit after
cvery two rak‘ah, say,

2, 20T Shle S DL, Ll o B
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*All compliments, praycrs and pure words are due Allah. Peace be
upon you, 3’ Prophet. and the mercy of Allah and His blessings.
Peace be upon us and upon the righteous servants of Allah. T bear
witness that none is worthy of worship except Allah and T bear
witness that Muhammad is §lis servant and messenger.” Then he may
choose whatever supplication he likes and supplicate to his Lord with
it.” 4

As for supplicating atter the second tashuahhud, Abu llurayrah
narrated that the Mecssenger of Allah (w¢) said, “When you are
finished with the final tashahiud, you should seek refuge in Allah
from four maticrs:

,.:Q.”;.-L;AJ!, tmjlw",a);:ﬂ1uu&&gjl*ulbbg
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'*7 This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 390. Recorded by Muslim.

'*¥ This hadith is saheeh. See Shaykh al-Albani. I'rwa’ al-Ghaleel, no. 336.
Recorded by Nasa'i.
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‘From the punishment in Hell, the punishment in the grave, the trials
of life and death and from the cvils of the False Messiah’.”'¥

10. The second salutation

The Prophet () used to make two salutations. Ibn Mas‘ood
said, “The Prophet used to make the salutations to the right and to the
lefl, (saying,) ‘Peacc be upon you and the mercy of Allah’, and
‘Peace be upon you and the mercy of Allah’, (turning in such a way)
that the whiteness of his cheeks could be scen.””'™" Sometimes he
would make just onc salutation. ‘A’ishah (1%.) said, “The Prophet
(x22) would make one salutation in the prayer, towards the front with
his head slightly tilted to the right.”*"

In addition to the recommended statements, there are also the
following recommended acts in the prayer:

1. Raising one’s hands when saying the opening fakbeer, when
bowing and rising [rom the bowing and when standing from the
tashahhud

Ibn ‘Umar said, “The Messenger of Allah (32) used to raise his
hands parallel his shoulders when he begin the prayer, when he made
the takbeer to start his bow, when raising his hcad from bowing as
well.”'3?

Nafi* said, “When Ibn ‘Umar would begin his prayer, he would say

14" This hadith is saheeh. See Shaykh al-Albani, Mukhtasar Saheeh Muslim,
no. 306 and Sahech Sunan thn Majah, no. 741. Recorded by Muslim and Ibn
Majah.

'3" This hadith is sahech. See Shaykh al-Albani. Sahech Sunan Abi Dawood,
no. 878. Recorded by Abu Dawood, Nasa’i. tbn Majah and also by Tirmidhi
but without the last portion.

-1 This hadith is saheeh. Sce Shaykh al-Albani, Swnan Tirmidhi, no. 242.
Recorded by Tirmidhi.

"2 Recorded by Bukhari, Muslim, Tirmidhi and Nagsa'i.
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the takbeer and raise his hands. When he went to bow, he would raisc
his hands. When he said, “Allah hears him who praises Him’, he
would raisc his hands. When he stood afier two rak ‘ahs, he would
raisc his hands. And he attributed all of those acts to the Prophet of
Allah (). '?

[t is also Sunnah to sometimes raise them at cvery movement,
whether going down or coming up. This is based on the hadith of
Malik ibn ai-Huwayrith who said that he saw the Prophet (z) raisc
his hands in the praycr when he bowed, when he raised his head from
bowing, when he prostrated and when he raised his head from
prostration. He would raise them parallel to the end of his cars.'™

2. Putting the right hand over the left upon the chest

Sahl ibn S*ad said, “The pcople were ordered to place the right
hand on the lefl forcarm while praying.” Abu Hazim said, “I knew
that Sahl had attributed this (precept) to the Prophet (;gr:).”'ﬁs Wwa’il
ibn Hujr said, “I prayed with the Messenger of Allah (3z) and he put
his right hand over his left hand upon his chest.”'*

3. Looking at the place of prostration
‘A’ishah (i5,) said, “When the Messenger of Allah (i)

entered the Ka‘bah, his sight did not leave the place of his prostration
until he exited from it.”'?’

'3 This hadith is saheeh. See Shaykh al-Albini, Saheeh Sunan Abi Dawood,
no. 663. Recorded by Bukhari and Abu Dawood.

'3 This hadith is saheeh. Sce Shaykh al-Albani. Saheel Sunan Nasd'i, no.
1040. Recorded by Nasa'i and Ahmad.

'35 This hadith is saheeh. Sce Shaykh al-Albani, Mukitasar Saheeh Bukhari,
no. 402. Recorded by Bukhari and Malik.

'*® This hadith is sehieeh. Sce Shaykh al-Albani, /'rwd’ al-Ghaleel, no. 352.
Recorded by {bn Khuzaymah.

'*7 This hadith is sahech. Sce Shaykh al-Albani, Sifat as-Saldh, p. 69.
Recorded by al-llakim.
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4. Doing the acts in the bowing that are
described in the following hadith

‘A’ishah said, “While bowing, the Messenger of Allah (i)
would not lcave his hcad to droop nor raise it but it would be in
between those two.” Abu Humayd said while describing the prayer
of the Prophet (), “When he would bow, he would lean his hands
on his knces and spread out his back.”'*® Wa'il ibn Hujr said, “When
the Prophet ;) was bowing, he would spread out his fingers.”'*”
Abu Humayd also said, “When the Prophet was bowing. he would
put his hands on his knees as if he were grasping them, spreading his

fingers out and he would keep his arms away from his sides.”'®

S. Putting one’s hands on the floor before
one’s knees when going down to prostrate

Abu Hurayrah narrated that the Messenger of Allah (3) said,
“When one of you goes to prostrate, he should not kneel like a camel
kneels, but he should put his hands down before his knces. 10!

6. Doing the acts in the prostration that are
described in the following hadith

Whilg describing the prayer of the Prophet (i), Abu Humayd
said, “When he prostrated, he would not put his hands strctched out
nor would he clench them. His toes would be facing the giblah.”'*

"*% This hadith is seheeh. Scc Shaykh al-Albani, Sifat as-Salih, p. 110.
Recorded by Bukhari and Abu Dawood.

159 This hadith is saheeh. See Shaykh al-Albani, Sifar as-Salah, p. 110.
Recorded by Ibn Khuzaymah.

160 This hadith is sakheeh. See Shaykh al-Albini, Saheeh Sunan Tirmidhi. no.
214. Recorded by Abu Dawood and Tirmidhi.

'6! This hadith is saheesr. See Shaykh al-Albani, Saheeh Sunan Abi Dawood,
no. 746. Recorded by Abu Dawood, Nasa'i and Ahmad.

'62 This hadith is saheeh. Sce Shavkh al-Albani, Sahceh Sunan Abi Dawood =
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Al-Bara’ narrated that the Messenger of Allah (=) said, “When you
prostrate, put your palms (on the ground) and raise your
forearms.”'®* *Abdullah ibn Malik ibn Buhaynah said, “When
praying the Prophet would separatc his arms such that one could see
the whiteness of his armpats. 7164 < Avishah said, “I noticed the
Messenger of Allah () missing from the bed. I found him
prostrating with his heels together and his toes facing the giblah.”'®
Wa’il ibn Hujr said, “I came to Madeenah to see the prayer of the
Messenger of Allah (gg)...” Among the aspects he mentioned was,
“He would then go down and prostrate, and his head would be
between his two palms.”'*® Wa'il ibn Hujr also said, “When the
Prophet (3) prostrated, he would put his fingers together.”'*” Al-
Bara’ said, “When the Messenger of Allah (i) prostrated, he would
put his hands on the ground and have his palms and fingers facing the
giblah 7'

7. The sitting between the two prostrations
should be as described in the following hadith

‘A’ishah (5%.) said. “He (3) would spread out his left leg and

keep his left leg erect.”'% 1bn ‘Umar said, “It is from the Sunnah of

mo. 672. Recorded by Bukhari and Abu Dawood.

193 This hadith is sakeck. See Shaykh al-Albani. Sifar as-Saldh, p. 126.
Recorded by Muslim.

'* Recorded by Bukhari, Muslim and Nasa'i.

'“S This hadith is sakeek. Sce Shaykh al-Albani, Sifar as-Saldh, p. 126.
Recorded by 1bn Khuzaymah and al-Bayhagqi.

'*® ‘I'he chain of this report is saheeh. Recorded by Ibn Khuzaymah.

' This hadith is saheeh. See Shaykh al-Albani, Sifar as-Salah. p. 123.
Recorded by Ibn Khuzaymah and al-Bayhaqi.

'“* The chain of this report is saheeh. See Shaykh al-Albani, Sifat al-Saldt, p.
123. Recorded by al-Bayhagqi.

' This hadith is sahech. See Shaykh al-Albani, Mukhtasar Suheeh Muslim,
no. 302. Recorded by Muslim and Abu Dawood.



1 The Pravers
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